
~udge for their abuse, their riota, their murder, and their sacri­
lege. As they love their own soula, and desire good, we entreat
them to beware how they plunge deeper in sin, and rekindle
~e torch of persecution. For their sakes, Dot for ours, we pray
theln to pause before they go farther, and make their peace with
the Son of God.

LABOR AND ASSOCIATION.-

JANUARY. 1848.

U NLES8 the estimable and accomplished translator bas greatly
improved upon his author, ~f. Briancourt is one of the most
agreeable writers attached to the school of Association with
whom we are acquainted. He appears to be sincere, earnest,
gentle, and philanthropic; and he writes with ability, ease, "j.

vacit}" and grace. His pageR have, comparatively, little of that
barbarous terminology which renders the writers of the .Associ­
ationists, in general, eo forbidding to all but adepts. If we bad
th~ least conceivable sympathy with his doctrines and schemes,
we could read him with pleasure, and, at times, with admiration;
and we cannot but regard his little work as the beat summary
of the plans and hopes of his school which has as yet appeared.

But the more able, skilful, and fascinating is a writer, the
more dangerous and carefully to be eschewed are his WritiD~

if de"oted to the propagation of false and mischievous theories.
Error, though reason be free to combat it, is never harmless, any
~ore than poison, because ita antidote may be known and at
hand. It may, upon the whole, be more prudent to allow it
free course, t.han, by attempting its suppression by force, to run
the risk of also suppressing the truth; but howe,·er that. mayor
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mAy not be, the publication of error is always an evil which DO

freedom of its contradictory truth can e'·er wholly pre,·ent or
overcome. No mAn e,·er puts forth a system of unmixed false­
hood; and the currenc}T his error gains is always by ,-jrtue of
the truth be mixes with it, and which he misinterprets anu mis­
applies. To unra\'cl his web of sophistry, to pick out his tangled
yam, or 8eparate what i9 true from what is fil1sc, is a task of DO

small difficult}" and requires B patience of in,·estigation, habits
of nice discrimination and of close and rigid reuoning, which
can be ~xpected onl}· from tbe gifted and thoroughly disciplined
few, and rarely even from these. An error mAy be stated in •
few words, in a popular foml, and clothed with a brilliant and
capth-ating <1res.~, which, ne,·erthcless, is Dot to be refuted, nor
its troth, which gives it currency, separated (rom tile falRehood
which renders it mischie,·ouR, without long, elaborate, and abe­
truse reasoning, subtile digtinctioDs, and exact definitions, beyond
the capacity of the generality, u.~ually held by them in deteata­
tion, and of ,,-blch they are always impatient. But even if the
refutation could be presented in 8 popular fonn, the majority of
tbOAe wbo ha,'e embraced the error would not profit by it.
Ha"ing adopted the error and comtnitted themselves to it, they
are unwilling to li"ten to any thing which may be urged againat
it, lest perchance it may disturb the tranquillity of their COD\ic­

tion, mortify their pride, or aff~ct unfavorably their reputatiOD.
Hence it is that nothing is more difficult than to recall or re­
press an error once fairly in circulation. lIenee it is that we caD.

ne\·~r allow onrselves to colnmend " work, however kindly diI­
posed we rna)" be towards ita author, which, in our judgment, or
according to the rule of judgment we are bound to follow,
teaches a mIse doctrine or proposes a visionary scheme. Th.
reading of such works, when Dot absolutely hurtful, is unprofita­
ble, and no man can justify it, unleu it be to refute them, and
guard the public against their dangerous tendencies. The AIIO­
eiationist.ea, then, must Dot be surprised, if we DOUce Mr. Brian­
court's work only to censure it.

That Mr. BriADcourt'. doctrine it 1IDI01I1Id, DO arpmat ..
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needed to prove. No man, who proposes a doctrine which re­
verses all that has hitherto been regarded as settled, is ever en­
titled e,·en to a h~~ring. He who, on bis own authority, gives
the lie to all men, of all ages and nations, gh-cs to e,·erJ man
the best of all possible human reasons (or gh'ing the lie to him.
If reason is to be trusood, the reason of an ages and nations
overrides his; if it is not to be trusted, he has no authority for
what be proposes. He places himself in an awkward poE'ition,
who, asserting the authority of reason, yet opposes his own res­
IOn to the reason of all men. lie must be a bold man, a man
of unbounded self-confidence, tIle very sublime of egotism, who
dares pretend, that, on his reason alone, the wbole world may
be rationally convicted of ba\ring blundered. Ther ha\'e all the
attributes he ~n claim; why, then, usume that they hAve all
blundered, and that he alone has hit upon the truth l Truth is
re,-ealed to the hunlble and childlike, not to the proud and arro­
gant; and who is prouder or more arrogant than he who claims
to be superior to all men, to be the ooly man of bis race who
has perceived what is true and good ,

Discoveries, like the one Fourier professes to ha\·e made, are
not in the order of human experience. There is nothing to be
found in the experience of the race analogous to them. Disco~­

eries, which re,-erse what the race had hitherto J"(-garded as the
settled order, lla,-e ne,-er yet, so far as history go~, ~n made
in nn}" department of life,-in religion, in morals, in politics, or
in social and industrial arrangements. Every man, who bas
come fOM\-ard with any such pretended discovery, bas fililed to
gain a ,·erdict in his favor, and in the judglnent of mankind b.
been finally condemned ~ither as deceh'ing or as decei,'oo, or
both at once. M. Chnrles Fourier, a man, if you will, of an eI­

traordinary intellect., Rud of philanthropic aims,-altbough, we
confess, we find in" hi~ writings only wild extravagance, and a
pride, an egotism, wbich amount ,-cry nearly, jf Dot quite, to
iO&anity,-professes, not, indeed, to ha,·e inv~nled, but to have
di,covtTtd, the law of a new social and industrial ,,·orld. This
Jaw he professes to have drawn out and lcieDtiJically.tablisbed
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in all ita ramifications; RIld he and his followen propose to re­
organize society and industry according to its provisions. Simi­
lar pretensions ha,"e often been made, now in one d~partmeDt

of life, now in another; but has one of them ever 8ucceeded ,
Is there one of them that has not been finally adjudged, at beat,
to be onJy ,·isionary J Is there on record a single instance or •
fundamental reorganization of society, industry, or e,·'t~n of gov­
ernment, that bas ever been effected I Have pot all who have
labored Cor such reorganization been opposed by their age Dnd
nation t And can the Associationists Dame an instance in which
posterity ha.~ re'"£Arsed the judgment of contemporaries t They
cannot do iL 'Ve arc aware of the instances they will cite; but
Dot ono of them is to the purpose. 'Vhy, then, suppose the
wllole order of human experience is reversed, or departed from,
in the case of hI. Charles Fourier t The fact is, lundammttJl
changes in the religious, moral, social, political, or industrial or­
d~r of mankind-ehanges which throw off the old ord~r, and
establiAh a new order in their place-never have been, and, it
rt'quires no great depth of pllilO9Ophy to be able to S8Y, Dewr
can be, effected, unlCM by the inter'gention of a supernatural
CAUSC. When nttelnpted, they may go so far as to break up the
old order, never 80 f,\r as to introduce and establish a new order.
Man can be a destroJ·er; he can never be a CREATOR.

But these considerntionR, JJowe,·er conclusive in themsel,'e!,
will not, we are aware, ba'9c Inuch weiglJt with tbe Association­
ists. The As."ociRtjon~t8 nrc RCCustooled to other principles of
reRSOning; thE'y have, underlying their speculation!', a philoso­
phy of man and society which creates in their minds a pre!'ump­
t!on in £'\vor of Fourieri!'\m. ,\\"ith them, it is an argument in
fi,,·or of" proposition, that it is Dovel; nnd an argument against
it, that it is ancient. Nothing seems to them more rensonable
beforehand, or Inore in accordnnca \vith what the order of hu­
man experience authorizes tlJcm k, expect, tban that sach a
discovery a." Fourier', 8110uld be made, and that the changes he
proposes should be prnctic.able. It ii useless, 80 far IS they are
coacemed, to eoDtrovert them on this poiD~-and it we woaJd



reach them, with the hope of doing them any good, we must
enter with them into an examination of their doctrine or scheme,
upon its merits. This we willingly attempt; for several of the
more distinguished Associationists in this country have been our
iDtimate personal friends, and we regard them as sincere, and as
honestly d~iroU8 of doing all in their power for the benefit of
their fellow-men. We believe they are men who have a certain
loyalty; and who have no bigo~d attachment to this or that
method of serving mankind, but are willing to change the
method they now insis~ upon for another, the moment they see
a good reason (or doing so. We do not belie,"e them unwilling
tD look upon the question as still an open question, or that they
have much of that foolish pride which bjnds persons to a cause
simply for the reason that they stand committed to it before the
public. We propose, therefore, in what follows, to enter some­
what into the merits of their doctrine and schemes; and, as
what we shall say is said in good faith, we trust they win receh-e
it in good faith, and frankly accept it, or show us good reasons
for rejecting it.

We begin by asking, What is the end the Associationists
propose, or what is it they seek to effect' The means we
understand very well; they are, tlte organization of labor and
888OCiatioo, according to a given plan. But before we can de­
cide on the means, we must understand the end proposed, 80 as
tD be able to determine whether the end is desirable, a good end.
After that, we may proceed to determine whether the mean8 are
adequate, whether by adopting them we can, in all reasonable
probability, secure the end. Unless we know what is the end
proposed, and know whether it be good or not good, we walk by
conj~ture, Dot by science. But the Associationists propose their
doctrine, not as a theory, or as a system of belie~ but 88 a aci­
ma. They must, then, in the outset, show us clearly the end
proposed, and establish, not conjecturally, not hypothetically, but
acientifically, that the end is good, and therefore, ODe which it is
lawful to seek.
_ 1. What, then, ia the 1peci6c end they propose , We do Dot



find in their writings &.41 clear, distinct, and Apecific an answer to
this question as is desimble. They an8wcr generally, not speci­
fically. Their an.~wer, 88 lve collect it, is,-" Tbe eud we pro­
pose is, to relDove the obstacles which DO\V hinder the fulfilment,
and to gather round man the circumstances which will enable
IJim to fulfil, bi~ destiny on this globe; or, in a word, to enable
man to f.ulfil the purpose or h~ prescnt existence." Thus stated
we of course ha\·c no objection to the end proposed. The good
of a being is its destiny, or the end for which it exista; nnd to
seek to enable a being to fulfil its u~stiny, or gain that end, is to
seek its good. So tI1C end for lvhicb man cxists in this world is
his good in rclation to his existence here; and to labor to enable
him to gain that end is to L,bor for his good, and bis only good
here. Thus far, we have, and can have, DO quarrel with the
Associationists.
· But a general answer to a specific question is no answer at
all; for the general has formal exi"tence only in the speciaL
"~e must, therefore, ask again, ""'hat is the 8p«ific end pro­
posed 1 1'0 answer, 1'0 remove c\il, and to secure good, is not
enough; for the question retDnins, 'Vhat iI e\'il' what u good'
E\'il, you say, is that which prevcnts, or in some way hindcl'I or
retardA, the fulfilment of one's destin)·. ,rcry true; but what ill
it tbat does that t TIlis is the question we want Answered. We
find in the writings of the Associationists graphic descriptions of
the actual state of society,-what they call Oivi/ization,-and
brilliant pictures of the life men will Ih·e in Harnlony, or the
Dew world they propose; and it is from these we must roJlect
what, in their view, is evil, or opposed to man's destiny on th.
globe, and what they suppose is good, tbat is, its fulfilment, or
favorable to it.~ fulfilment. In regard U> the latter, we find the
chief place assigned to wealth and luxury, two things which
Fourier A88erts pos.~itive]y, again and again, are ab801utely ind.
pensable to the fulfilment of our destiny; in regard to the
fonner, we find enumerated, among the evils of ch-ilization, the
poverty of the great mass of the people, and unattractivI labor.
It is fair, then, to say, that poverty and unattractive labor are ft1ilI,
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in the judgment of the Associationists. Labor itself they ean­
Dot regard 88 e"i1, because th~y propose to continue it in tlleir
new world. The e,·il, then, is in its unattracti,·en~-tbatis,
in our being bound or forced to labor against our inclinations,
or to do that to which we are more or less avel'8e. But th~

can be evil only on condition that it is an evil to be under the
necessity of acting against our inclinations. If this be accepted,
good is in being free to follow our inclinations; evil in being
compelled or bound W act against them. On what authority
d~ this principle rest l

Moreo,·er, is it certain that poverty, in itself considered, i"
evil, or opposed to our destiny i ""here is the proof 1 "~ealth

and poverty are both relative terms, unless the ~nn po,-erty be
restricted to those who have not even so Dluch as their will which
is their own, and~hen we should be obliged to predicate wealth
of all who possess something, however little. But ·the ..t\~~ocia-

• tionista do not so restrict the sense of the word, for th~y inelude,
in the Dumber of the poor, people who ha'ge something of their
owu, at least their will and bodily acth·ity. "That, then, is the
real distinction between ,vealth and po'gerty' "There draw the
line, 80 that the rich shall all be on one side, and all the poor on
the other' John .Jacob Astor is said, ,,·hen told of a man who
had just retired from business with half a million, to have re­

marked, that he bad no doubt but the poor man might be just
as happy 88 if he were rich! To John Jacob Astor, the man
worth balf a million was a poor man; to most men, he would
be a ricb man. One man counts himself poor, in the ~~
.ion of thousands; another feels himself rich, if he h3\ye a
coarse serge robe, a crust of bread, and water from the spring.
\Vhich of the two is the rich, which the· poor man I If the
Italian lazzaroni, the scandal of thrifty Englishmen and Yank~
ha'ge what contents them, or are contented with what 8uffices
for the present moment, UD..4lOlicitous for the next, wherein are
they poorer than our" merchant princes," who have a multitude
of wanta they cannot satisfy' and wherein would you en~cb
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them, by increasing tlleir possC!!6ions, if you increased their
want'! in the Mme ratio'

But paM over this difficulty. Ruppose you have !lOme inn­
riahle st:muard by which to d~terrnine who are tho poor and
who arc the rich; whence d()('ll it (ollow that poverty is in itlelf
an e\'il , Many emperor'll, kjn~ princes, noblel.l, and innumera­
ble Mints, ha,'e ,'oluntarily ab:ullloned wealth, and ch()llen pov­
erty, even made a !IOlemn vow never to ha,'e any thing to call
their own. LJ it certain that these have l\C1t?d a foolish part,
abandoned good, nnd inflicted e\'j\ on themselves' I( not, ho"
can you say po\'ertY is in itsel( an evill Do you 8,1)', poverty
breeds discontent, nnd leads to "ice and crime I Is thnt true'
D()('!lit do !IO in all men who nrc poor 1 Did it do flO in 8~

Anthony, 81. Francis of AflSisium, St. John of God, St. TholDM
o( YilIanO"", 8t. Philip Neri, and thou811nds of others we could
mention, who observed evangelical po\'erty to the letter' AN
all the poor dillContented, viciou~, and criminal' No man cIar.
My it. Then whnt you allege is not a nl'CeSSury result of pov­
erty, and must ha\'e its efficient ClIuse elsewhere, in the perllOD,
or in !lOme eircumst.1nce not dependent on wealth or poverty.
In the world'lI history, povery, vice, and mi'ICry are far (rom being
inseparable companion!!; and 80 arc wealth, virtue, and happine-.
Was wealth a good to the rich man mentioned in the GOIIpeil
Was poverty an e"il to the poor man that lay at hill gate full or
&ores, begWng to be fed with the crumb! that (ell from his table'

We might go through tho whole list o( physical e\'ils drawD
up by the A!I!IOCiationist.., and 8lIk, in relation to each, !IO far ..
it is physical, the same or similar qU('!ltionll. Whenoo, then, the
certainty that what they propose to remO'''o, as evil, is e,il'
Whence, then, thc proof that tho ond tlley propose is a good
end' Suppose-aud the C4ge is supposable-that what are
called physical C\·jht arc di!penscd by a merciful Providcn08,
designed to be ill\·aluable bleflSiug'!', and are luch to all who re­
ceive and benr them with the proper dispositions; could we thea
pronounce them evils , Would it not follow, that in th8JDle1..
they may be indifferent, aDd that the good or the evil I'eI1I1la
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from the dis~ition with which they are received and bome'
Now this may -be the fact. If it is, then the good or the evil
depends on ourselves, and \\·e may Dlake them either blessings
or curses, as we choose. Then to relnove e,·il \\"Quld not neces­
sarily be to remove them, but to cure that moral state which
makes a bad, instead of a good, use of them.

It is easy to declaim, but it is important that we declaim
wisely; and to be able to declaim wisely, we must know what
to d~claim against. :h is easy to harrow up the feeling3 b)' ~lo- .
quent descriptions of physical sufferings, and no doubt phJsical
sufferings are often an evil of no small magnitude; but this is
nothing to the purpose. Is the evil in the physical suffering it­
Bel~ or in the moral state of him who causes or suffers it 1 Sup­
pose we trtnlsport ourselves to the early ages of our era, and
take our stand in proud, haughty, imperial, and pagan Rome;
8Uppose we assist at the trial, tortures, and mart)9rdom of the
persecuted Christians, behold them cast to the wild beasts in the
amphitheatre, see them broiling slowly on gridirons, their flesh
torn off with pincers, or their living bodies stuck full of splinters
besmeared with pitch, lighted, and ranged along the streets oj
the city by night, as so many lamps. Here is ph)9sical pain.
Ingenuity, aided by diabolical malice, has done its best to refine
upon torture, to produce the greatest amount possible of ph)9si­
cal suffering. \~et what is it that excites our horror' This
pain beyond conception of the Christian martyrs' Not at all
We glory in it; we bless God for it; and so do the sufferers
themseh·es. They choose it., \"oluntarily submit to it, and joy in
the midst of it, and would not have it less (or all the ,,·orld.
There is no joy on earth so sweet., so great, so ecstatic, as that
of the mart)Yr. The horror we feel is not at the physical 8uff~r­

ing, but at the malice which inflicts it,-not at the fact that the
martyrs are enabled heroically to win their crowns, but at the
refined cruelty \\'hich delights to torture them. It is very p0s­

sible, then, to conceive the most exquisite physical sufferings,
the most excruciating tortures, and the most ernel death, as
even a great and invaluable good to those who luffer them.
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Their presence, then, is not neeeeaarily an evil to the ntrerer,
and consequently exemption from them Dot necessarily a good.
For the same renson, it does not neeeesarily follow that the
wcRlth, And luxury, and other things y\>u propOl'e, are DeeeIIIa­

rily in tbemseh·es at all dC5irable. You must go farther; and
before attempting to decide wbat is good or what is evil, tell 118

",nAT IS THB DESTINY OF MAN; for it is only in relation to his
destiny, that we can pronounce this or that good or evil "Am
I Dot a happy man;" !'aid Crm.~us to Solon, after showing him
his treasures. ""~bether a mRn is happy or not," replied the
Athenian Mge, "is not to be known before his death."

What, then, according to the Associationists, is the destiny of
man, his final cause, or the end (or wbich he exists' They
have much to say of man's destiny; but we do Dot find, in
thOle of their writing" ,,-hich we have consulted, any very satia­
fadory or even intelligible answer to tbis question. We are
told, at one time, that lnan's destiny is, to live in hannony,­
that is, in association as they propose to organize it. But this
• no answer; for it only R5SCrtJII, in other words, that man is
able or fitted by nature to adopt the means of fulfilling bis des­
tiny. Besides, it defines the destiny of the race rather than the
destiny of the individuals, without which the race is only an
abstraction. At other tim~ we are told that man'8 destiny is,
to harmonize the globe which he inhabits with it8el( to har­
monize it with the sideral heavens, and the sideral heavens with
the unh-el'Be 80 that all discord 8hall cease, and there shRlI be
universal harmony; that is, mnn's destiny is, to complete the
worb of the Creator, and give them their last finish! The
final cause of man is, then, to assist the Creator in completing
the work of creation, that is, that be may constitute " portion
of the First CauAe! This, however, we understand to be on)y
a fanciful speculation, for which the school, Ai it exista in thia
country, does not hold itself responsible.

The more modest of the m~mber9 lea,"e these lofty specula­
tions by the way, and tell us that their object, and their 80Ie ob­
ject is, by the organization of labor and 88IOciation, to enable
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man to fulfil his destiny OD earth. Bot what is this destiny'
We can find no specific answer. But they lay dOWD, &1 their
grand principle, ATrRACTION8 PROPORTIONAL TO DESTINY. Ac­
cording to them, we may, therefore, conclude man's destiny in
this world is that towards which he is attracted by ·his nature, or
which is indicated by his natural inclinations and tendencies. H
we understand them, tltey undertake to give the law of attain­
ing our destiny, rather than any clear statement or what is that
destiny itself. But as the attractions are natural, and as they
are the index to the end, and the law of ita attainment, the end
must itself be nl\tural. I( then, we assert that they hold, that,
when man has developed and satisfied in harmony his primitive
or fundamental passions, or 8timulant8, as M. Brianoourt calls
them, he has fulfilled his destiny in this world, we may presume
that they will readly admit our a...qertion u> be correcL Then
the destiny of man in this world is, the harmonious or orderly
development and sati~£action of his whole nature. 'Ve will
strike out from this "the development of his nature," because
development can never be an end, since, by its nature, it is nee­
essarily only the means or process of gaining the end. Then
the answer will be, simply, Man's destiny on earth is, to satisfy
his nature; that is, to obtain and possess, in all their ,·ariety and
fulness, the natural objects indicated by his nature, and towards
which he is naturally stimulated. This is nothing but our old
acquaintance, the Epicurean philosophy, decked out in the 1atet4
Parisian mode. ".,.e can now ecut ourselves, and take a fresh
departure.

But., to be just to the Associationists, we must obsen-e, that
they understand by nature, not merely our sensual inclinations
and tendencies, but also our intellectual, social, domestic, and
esthetic pas."iODS or tendencies. ~Ioreo,'er, they do not teach,
that, in gaining the end to which we are attracted, we are to
follow blindly our natural inclinations and tendencies, or that we
are necessitated by them. They are the index and the law, and
we have reason and free will, as iORtruments by which to follow
t.ho law and secure the end. Nor do they tach t.bM it will do
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to follow without restraint an our inclinations and tendencies ..
tltey are tKtually devtlopcd under Cif,'ilization; for they are
now developed disproportionately, in violation of harmon}", and
it may require seveml generations in association before it will do
to gi,oe them all their full liberty ; ne,"ertheless, the end is in the
natural order, and is the orderly satisfaction of nature by natural
objects.

But on what authority rests this assumption, that our destiDy
as human bein~ in this world is the natural satisfaction of oar
nature , We do not find this proved in any of the writings of
the Asaociationiata which ha'ge fallen under our notice. lL
Briaucourt asserts it, in asserting the central principle of the
aehool,-u AttractiODS proportional to destiny;" and he DO

doubt supposes that he pro\oes it, in pro\ing this principle, the
grand disco,-ery of Fourier; but we do not find tbat this princi­
ple itael' is proved, at least, in the case of human beings, the
only order of beings concerned in the inquiry. The school
may have proved it of minerals, vegetables, and the different
orders of the animal kingdom; but tbat is nothing to their pur­
pose; for we cannot conclude the attributes and destiny of
ODe genus from those of another. Because this or that is true
of a pig, for instance, we cannot say, it is tlerifOTt true of maD;
nor that the fact that it is true of the pig affords even a pre­
sumption that it is true of man; for man is essentially differeDt
from the pig. To say, because it is true of other genera, that
attractions are proportional to destiny, it must be true of human
beings, is either a plain tlO1Htquitur, or the denial that there is
any essential difference between man and them. If there is DO

essential difference between man and a mineral, a vegetable, a
pig, we concede your conclusion; if there i~, we deny it. But
the fonner we are loath to admit; and although our modem
phiJoaophers have done their best towards making it at leaat
praetical1y tme, we must as yet hold on to the old doctrine that
man is generically distinguished rrom all other orders of crea­
tures, although he may ha\Oe many attributes in common with
them alL
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If, as we presome it will be conceded, man is esseDtially dis­
tinguishable from the animal world, if he {onna a genus of his
own, nothing CAD be concluded of bim, in 80 far &8 be is pecu­
liarly man, from any other order; con.~uently, whate,~er is
affirmed of him must be specifics))y proved of hian. . It may
be, that nIl other orders of creatures on this globe have a natu­
ral (lestiny, and y~t the Creator ha,·e appointed him to a super­
natural destiny. It may be, as the Church teaches, and the
Christian belie\"es, that the end {or which God designed and
made him is not that to which he is directed and drawn by his
nature, even in its purity and integrity, but an end to which,
since the ran, his nature is even averse, and which can be Jr~in~

only by denying and erucifJing his natural inclinations and ~ud­

encies. This may be,-that is, it is conceivable; and if true, it
will not do to say, a priori, of man, that attractions are propor­
tional to destiny, or that they at all indicate either it 01' the law
of its attainment. Now it is possible that this constitutes, in part,
the essential difference between man and animals. If 50, the
whole doctrine of the Associationists {ails to the ground.

The Associationists must not misapprehend the question we
raise. We are tra,·elling no more than they out of life in this
world. We understand them to confine their view to man'.
destiny here on this globe; we are not, at this moment, extend­
ing ours beyond it. We agree perfectly with them, in what we
presume to be their principle, namely, that there is no contradic­
tion between our destiny here and our destiny hereafter, and
that the surest method of gaining our end in the world to come
is faithfully to fulfil our destiny in the world where we now are.
We raise no question between our present good and our future
good; {or we suppose the principle o{ both to be the same.
Nor do we raise a question as to foregoing our good in this life,
for the sake of gaining a good herea~r; {or we have Defer
been taught that our true good here is at all incompatible with
beautitude in heaven. The Chri8tian who denies bimtlCl( chas­
tises, mortifies the fiMh with its deeds, crucifies his natural in­
cllnauoD&, is not 8upposed to deprive himself of any good here,



and be perhaps enjoys, even ill this life, R hundred-fold more
tl.an the Auociationists in their most brilliant and ra,"i~hjng

day-drenms e'oen ,oenture to Jlrornise. '\'e 1'lI"lll~t tllnt the life
they prulnise ."ould have had ,eery few attrnctions for St. Francia
or As&i!'ium, SL Anthony, St. Benedict, or St. Bernard, even 88

to tltiA world. The question lies bet.oeen tlte liJ~ of naturt, _
contended for by the Associationist.l', and tA~ ,uper7laturalliji,
which the Christian professes to liloe. The Christian Jives his
lupematurallife e'oen in this world, and its enjo)Oment is nn en­
joyment here, as well as hereafter, Both Ih"cs may therefore be
considered M lh"ed on this globe, yet differing a.. to tbeir princi­
ple and end. The Christian ,oj.~\V is, that CrOd mnde man,
whether you 8peak of this world or of that which is to come,
fOr a supernatural destiny; the Associationist ,"iew is, that milD

is IDade, at least 80 far as this world is concerned, for a natural
destiny. The question is between the two. If the Christian is
right, tbe Aasoeiationiat is wrong, and his ('trort to provide for
the gaining of R n\tural de8tiny, for a life in accordnnce with
natural inclination and tendency, is directly at war with man'.
true destiny on tbis globe, and therefore with mnn's true good.
DOt only his true good hereafter, but hw true good he~.

The Auoclationists, of course, do not believe the Church;
but that is Dot the question. They pro(esa to walk by light, by
lcience, and therefore they must demonstrate that she ~ wrong.
or have no right to assert as science their doctrine, that man'.
destiny on this globe is 8 natural destjny, or that tho end of our
existence here is attained by lhing a natuml life. But they
have not demonstrated this; they have, at best, only pro,"ed
that this is or may be true of ,·arious animal tribeA; but they
ha'ge not proved at all that it is true of man. At best, then,
their doctrine is but an hYrotbesu., a belie( for wbich they do
Dot, and cannot, even pretend to have infallible authority.

The AlIOciationiats tell us that they have pro,"ed their doe­
trine by analysis of human nature, and that therefore it is lei­
nee. But proved wbat , Coneeding them all they can pre­
tad to haft proved by aDaJyaia, it • cm1y that the primitift



puaioDl or stimulants they assert are psychologically true,­
from whicb, at best, they can eooclude only what tDOUld 61
man's destiny, in case his destiny were natural; but that it is
natural, the precise point to be proved, they have not pro'"ed,
for it can ne'"er be concluded from nature. Kature can guide
us only OD the Ulumption that the end is Datoral. ""'hen the
question comes up, Is the purpo5e of our existence natura~ or
Iupernatural' nature has nothing to say one way or the other.
This is a question which science can neTer answer; for science
can ne'·er travel out of nature. It is idle, then, tOr the .A!socia­
tionists to teU us their doctrine is scientifically established.
Whether the end for which Almighty God placed us here •
natural or supernatural it mimpossible to know without a super­
natural re,oelatioo, and to a supernatural reTelatioD, declaring
our destiny here to be natural, the Associationists do Dot pre­
tend.

These remarb show clearly enough that the Associationism
are unable to answer the first question in ofder, namely, ""'bat
is man's destiny on this globe' Then they are unable to legiti­
mate the end they propose; then unable to say, that what they
call good i, good, or what they call evil is evil; and then, tiDal­
)y, whetber, even by complete 8lteceM, they would or would Dot

benefit their fellow-men. This dese~es their serious ronsidera­
tion. I( as we ha'ge said, what the Church teaches and the
Christian believes is true, they are certainly wrong" to man'.'
destiny here, as well as bereat\er. It will Dot do for them to

reply, that tbey do not believe the Cburch, and that her author­
ity is not sufficiently proved to them; because tbey mu!'t be
able W assert their system as a science, or they have DO right to

usert it at all. They must, theD, disprove the teaehing of the
Church. So long as there is a pouibility that the teaching of
the Church may tum out to be true, they cannot assert their
own doctrine; for, iD the Dature of the cue, th~y can CODclude
ita truth only from the distruction of the negati'ge.

2. This \I~rtajnty 88 to man'. destiny here, which the AMO­
ciatiooia&a do DOt. aDd eaDDot remot"e, auaeJ. of 00UDe, to &be



means proposed to enable us to fulfil it. The school adopts,_
we ha,-e seen, 88 its fundamental principle, " Attractions propor­
tional to destiny." Hence, by ascertaining and providing for
the attractions, they detennine and pro,oide for the destiny. On
this principle rests their whole fabric of Association. If this be
true, their Association mayor may not be adequate; but if not
true, the whole scheme is evidently RI~ether inadequate, be­
cause natural attractions can be proportional only to a natural
end, ne\"er to a supernatural end. This is conclusive against the
acheme, till its advocates are able, by a supernatural authority,
to prove that our destiny in this world is a natural destiny; for
it requires DO argument ~ prove that Association, organized
with express reference to a natural destiny, must be unavailing
-if nothing worse-for a Iupernatural destiny.

But even if the end of man in this world were the satisfaction
of his nature, the means proposed would be inadequate. The as­
lumption of the Associationists is, that our nature can be satis­
fied by the possession of the natural objects u> which it direeta
and draws us. But this is Dot true. The arguments on which
the Associationists rely to prove the contrary are inconclusive,
because they are all arguments from one genus to another.
When the premises and conclusion are not in the same genus,
nothing is concluded. It may be true, as M. Briancourt proves,
that, if a pig gets what his nature seeks, he will be satisfied,
aLop squealing, and lie down and sleep, tin renewed appetite
awakes him; and the same would, no doubt, be true or man, i(
man were a pig, and might become true of him, if he by lOme

Cireean art, could be transformed into a pig. But it 80 happens
that man is not a pig, and cannot, if he is to retain his eMeDtial

nature 81 man, be changed into one. We cannot predicate in­
differently of the two. Man is never satisfied by the poueuion
of the natural objects to which he is naturally drawn. All ex­
perience proves it; the experience of each particular man proves
it; else wher~fore this deep wail from the heart of everyone
who lives &imply the life of nature, this outbreak of despair,
Vaait4u _aitAt"., el oaaia tIGAitaIl Build DWl the IDGI&
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splendid palace; lavish on it all the decorations of the molt
perfect art; furnish it with the most exquisite aDd most expen­
sive ta.~te; lodge him in it on the sot\, voluptuous couch; spread
his table with the most delicate viands and the rarest fruits; re­
fresh him with the most costly wines; regale him with the
richest music; rain down upon him the most fragrant odors;
ravish him with beauty; gratify every sense, every taste, e~ery

wish, as soon as formed; and the poor wretch will sigh for he
knows not what, and behold with envy even the ragged beggar
feeding OD oft81. No variety, no change, no art,~ satisfy him.
An that nature or art can offer palls upon his senses and his
heart,-is to him poor, mean, and despicable. There arise in
bim wants which are too ,-sst for nature, which swell out be)-ond
the bounds of the unhperse, and cannot, and will not, be satis­
fied with any thing less than the infinite and eternal God.
Never yet did nature suffice for man, and it never will.

This great and solemn fact, which it is vain to attempt to
deny,-a fact deep graven on all hearts that ha,pe experience,
that have Jhyed the natural lif~,-should lead thoughtful men
to ask,-nay, it does lead thoughtful men to 8Sk,-j~ after al~

it be not a mistake to attclnpt to satisfy ourseh-es with the
yain and perishing things of this world; if the inability to find
our satisfaction in nature be not a 8trong presumption that our
Creator did not design us for a natural destiny; if, in fact, he
did not intend us for an end above nature; and therefore, that
our precise error is in seeking a natural destiny in opposition to
his design, in neglecting our true destiny for a false destiny, that
is, neglecting true good and pursuing real e\il. ".e should
suppose that this univers.~l experience of all men would ba,·,
created, at least, " doubt., in the minds of our friends, as to the
soundness of their assumption of the natural as the true destiny
of man on this globe.

The Associationists, doubtless, will reply, thaI. they do Dot
mean to deny the supernatural destiny; that they leave to man
all the satisfactions of religion; that there is no incompatibility
between the IUpematural life of the ChristiaD aDd the DMurIl,
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life of IuIrmon,. But in this they are miataken. The principle,
the means, and the end of their lite are natural; but the prin­
ciple, the means, and the end of the other are 8upernatural, and
DO man C8D possibly live both lives at once. This is what our
Lord meant, when he said, " You cannot serve God and mam­
mon. No man can serve two masters." 'Vhen you propose
nature as the end, and organize Association expressly in refer­
ence to it, you do not leave man free to propose God 88 his end,
and to lh·e solely the supematurallife. Moreover, you exclude
religion from the .Association. You recognize nothing that haa
the least resemblance to religion. It has with you DO Iubstan­
th"e existence; for, as M. Briancourt defines it, it "is nothing but
the reflection in their harmonic relation8 of all the primitive
stimulants, as light, which is itself no color, is the reflection of
all the primiti,·o 00101'8 in perfect harmony.

Furthermore, the Associationists cannot admit the necessity
of religion without abandoning their system. 'fheir system is
founded on the principle, that attractions are proportional to
destiny; and if what pertains to the natural order is inadequate
to satisfy nature, their system is false. The admission of tbe
necessity of any thing tmnseending Dature as " principle, a
means, or an end, would be the denial of the sufficiency of na­
ture; therefore, that attractions are proportional to destiny;
therefore, the denial of the whole scheme of Association. The
Associationists are not at liberty, when we hRve shown them
from experience that nature does not suffice for nature, to defend
themselves by 88)"ing, Then bring in the supernatural; for they
are not at liberty to abandon the essential principle of their
lyatem, Rnd still continue to assert it.

And, finally, if the system is insufficient in itself, if under it,
as under Civilization, our d~tiny ~ not attainable without the
Iupematural, tho system is useless, for the supernatural alone iI
IUfficient. The man ,,"ho lh"es the supernatural lifa of tbe
Christian has God, and therefore all. He despises the life your
AMociation proposes. Your wealth and luxury, your palace and
IfOUDda, your ftower-gardeDS and ball-rooms, your IODg aDcl
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dance, your statUM and pictures, your scientific reunions, aDd
your" .NJJthetic Teas," are to him vanity, yea, less than vanity,
and nothing. He holds them in utter contempt, and tramples
them beneath his feet, and weeps tears of pity and tender com­
pa.~ion over those poor creatures who can esteem them. The
epicurean and the saint, though fur different reasons, both ex­
claim ot al1 the world can give, Vanity of vanitiu, all it mnity!
The former, because he has grown weary of it, and found it im­
potent to fill up the vacuum in his heart; the latter, because be
is full without it, because be bas no need of it, because it ("8n
offer him nothing, and serves only U> distract him from God, and
hinder his dh'ine life.

But we have objp.ctions to the adequacy of the means pro­
posed, of 8 kind which will ba'ge more weight with our friends,
the Associationists. The means proposed are intended, besides
other things, to remove the e\'ils of poverty, that is, the moral
e\;1s occasioned in the community by poverty; for of the phy­
sical e,'i)s we say nothing. There is no question but poverty
occasions discontent, envy, and repining, and these again lead to

crimes against both person and property. But it occasions these
evils only when it is contrasted with wealth. There is no more
discontent, envy, or repining, where all are alike poor, than
where all are alike rich. The hovel is a hovel only. contrast­
ed with the palace which rises by its side and overtops it. The
remedy here is either internal or external. 'fhe internal is
moral, religious, which raises the poor to the supernatural life,
gives them all the most favored ha\ge or can have, and leads
them to look upon all the distinctions of rank and wealth as of
no value, and to trample the world beneath their feet. He who
asks nothing from the world en\ies never those who possess it,
and repines never that he is poor. This remedy is the.one the
Church approves, and labors always to apply; and it checks
alike the envy and repining of the poor, and the pride aDd
insolence of the ..rich, enabling both to live together in mutual
peace and chRrity,-in harmony. But this remedy the Assoei..
tionista reject, even with 800m. They propoee an extemal rem-



ecIy. Bat the utema1 remedy can be A remedy onl, 10....

it removes the occasion; and to do that it must estAbliah all

equality of fortunes, or at least, 10 arrange matters tbat wealth
aDd poverty shall never be in juxtaposition, or seen in cont.ralt.

But if we consult the plan of the A.uociationista, we shall tee

that they propose nothing of the kind. They recognize proper­
ty aDd inequality of property in like manner 81 they are recog­
Diaed in oW" present eocial order; and, what i8 still more to the
purpose, they bring together the extremes of wealth and pover­
ty in the same phalanx, ROd lodge them in the same phalan­
atery, 10 that one cannot go in or go out, rise up or sit down,
without having the ,oiolent contrast forced upon his attention, to
exalt his pride or madden his envy. That is, tbey propoee to
cure the evil by increasing what they regard as ita cause!

It is of no avail to aUege that nono in AuoeiatioD will be
"fery poor, that there will be bone who cannot by their own
labor procure all the necessaries antl cbief comforts of life; for
the evil in question does not arise (rom the consideration that I
have littl" but that my neighbor bAA more. So long aa in your
.Asaoeiation one has mort than Anotber, you havo not removed
tIle occasion of the evil you deplore. No mat~r, if my plain
apartments are sufficient for my protection, when only" little
lathing and plastA!r divide them from the gay and elegant and
luxuriously furnished spartments of my neighbors; no matter
that my one dish 8ufficeA for my physical necesaitiel, 10 long as,
in the room next to mine, my neighbor-a Itupid fellow, I may
think, not half as good as I-eita down to his dinner of twenty
dishes. Sil'Ce all these violent contrasts, all the distinctions of
wealth, exist in tIle .Association, and are perpetually under the
eye, in the face and Dose, of everyone, meeting him at every
tum he takes, tho occasion of the evils exists there in even A

greater and a more offensive degree than it does in the preeeDt
lOCialstate; and 88 long as you do Dot by the Aaeociation re­
move the occasion, bow can you say that by it you eure the
evil' Do not refer us to moral iDftuences which may be opera­
tive, §)r that iI to .bandOD your lyatem, and Ial1 bIIck on tbd



which you condemn and anathematize. Your Iystem is, to c0r­

rect the internal by the judicious organization of the extemal;
and if you are obliged to Rppeal from tbe ex~mal to the inter­
nal, to supply the defects of tbe organization, you acknowledge
what we are endeavoring to prove, namely, the inadequacy of
your means.

Again; the mother evil of our present industrial 8ys~m, ac­
cording to the Associationists, is COMPETITION. Indeed, to read
their writings, one is inclined to believe thRt they regard compe­
tition in business as the cause of nearly all the ills that flesh is
heir to. Their grand argument for Association is, that, it will
entirely do away with competition and its attendant evils.
Whether their view of competitiou is correct or the reverse i1
Dot now the question. The question is, Does Association, on
their plan, remove it, Of, what is the same thing, afford no mo­
tive or scope for it t If not, their meaDS are inadequate.
Competition results from the inequality of fortunes, the freedom
and the desire to accumulate. 'Vherc these three causes coex­
ist, competition is possible and inevitable. .Association, then, to
rcmo'·e competition, must take away these causes, at least sonle
one of them. The desire to accumulate can be suppressed by
external means only by an organization in which wealth can se­
cure, or aid in securing, to its poyessor DO penonal or social
advantage, or what is regarded as an ad,-antage by him or by
others. This can never be the case ,,·here wealth and luxury
are held to be important, essential to the fulfilment of one's des­
tiny, and where the proprietor has the free use of his property.
Grant, then, the desire, and allow the freedom, to accumulate,
and )"Ou hare competition, because property is in its nature
exclusive.

NoW' all these conditions of competition must coexist in A.
lociation, because the Association is based on indh-idual and not
common property. There is inequality of property, and of
course the distinctions which always do and always must accom­
pany it. There is freedom U> possess and use, and there is free­
dom to acquire, to hoard, or to display. There are objecta Cor-
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bidden to the poor, and accessible only to the rich. There are,
then, all the motives to accumulate, and the same opportunity to
acquire individual property, and to purchase pleasures or distinc­
tions by it, which arc furnished by existing economical arrange­
ments. 'Vhat, then, is to hinder competition in the bosom of
the phalanx itself i

But pass over this, and consider the phalanx as a copartner­
8hip, or a huge business firm. There must be buying Rnd selling
between it and other firms; for we do not understand the Asso­
ciationists to propose to stop all exchange, all trade and com­
merce. What, then, is to hinder competition between phalanx
and phalanx, any more than now between one business firm and
another' Is competition between firms less injurious than be­
tween individuals I-between large firms than between small
ones' Indeed, is it not notorious that the rivalry of large
bodies is more unprincipled, altogether less scrupulous, than
that of indh'iduals! 'Vho needs to be told that a man, shelter­
ing himself under the shield of a corporation, will do, without
scruple, what he would recoil from doing in his indh·idual capa­
city 7 'Vhat, then, under your 8ys~m, is to prevent perhaps
the most ruinous competition the world has ever witnessed t
Phalanx may seek to circumvent phalanx in business, and every
few days we may hear the crash of one or another, each bury­
ing eighteen hundred or two thousand people under ita ruins I
There is nothing in )·our system, 80 far as we can see, to prevent
this disastrous result. Men in the Association have the same
passions as out of it, and these passions will operate in the same
way, if they have the liberty and the occasion.

\Ve are aware tllRt the Associationists suppose that they will
keep down the spirit of li\·alry by the various intellectual, Bocial,
domestic, and restbetic influences which they expect to be opera­
tive in Association. But they recognize the spirit of ri,·&1r" or
competition. Let this be remembered. True, they count on
tuming it into other channels. Thus, by making shoeblaeka
the Legion of Honor, they fancy that tIle ambition will be to
be ahoeblacka; just as if the crou of hODor will Dot C88I8 to be
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an object of ambition the moment it is eon{erred on the shoe­
black! The cross o( honor is valued becatLtJe it is bestowed •
the reward of honorable or heroic deeds. It does Dot confer
the honor, it signalizes it; and never win men become shoe­
blacks for the Mke of it. It is impossible, by any artificial
methods, to raise menial arts to the rank o{ the liberal; or
menial sen;ces to the rank of the heroic. by conferring on them
the insignia o{ the heroic. If you want the liberal and refined
to be willing to perform the most menial and disgn~ting duties,
you must propose the Cross of Christ, not the Cross of the
ugion of Honor; the crown of immortal life, .Dot the crown
of laurel.

The Associationists, whatever influences or arrnngements they
mAy depend upon, mu~t allow the individual the dominion of
himsel~ and the freedom to (01l0w the bent o{ his genius. They
must Rllow the former, or they reduce man to complete ~)a\"ery,

and make the phalanx the grave of the indh-jdual; and the lat­
ter, or deny their grand principle of attractions proportional to
destiny, and also their other principle of nttracth·e labor, since
no labor or employment against one's natural bent is or can be
attracth·e. They do allow the first, otherwise indh;dual pro­
perty would be ~ mockery; they allow the second, otherwise
their distribution of the phalanx into groups nnd series would
be sn Rbsurdity. Allow a man freedom to {ollow his natural
bent, that is, the passion or group of pMSions which are natu­
rally predominant in him, and thnt pas.c;ion or group will grow
by indulgence, and soon gRin the complete mastery o,-er all the
rest, and subordinate them to itself. Besides, the whole ten­
dency of the Association is to this result. Its grand principle
is, to follow the natural order and the natural attraction. The
harmonious development our friends speak of is not a preci~ly

similar development in every individual, but the hannonious
development of each indh·idual in accordance with his naturally
predominant tendency or tendencies. To understand it in ROY

other sense would be to make them inconsistent with them­
.Iva Consequently, whatever influences they may bring to
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.. OIl the jDdividoa~ they must tend to harmODi. all in hi..
with his naturally predominant passion. If tIleo, we IUppoM

one whose 8troOg natural tendency ie to acquire property, hia.
wbole nature will be 8ubordioated to this tendency, and he will
~Uow it to the full exteot of his freedom aDd capacity. If we
IUppose two IUCh, we hAve competition.

Aa for social iofluences, tbeRe, in a community which .tarta
with the assump~on that wealth and luxury are abeolutely in­
dispensable to the fulfilment of our destiny, will bot be likely
to cbeek or discourage the efforts without wbich wealth aDC1
luxury are not to be bad. The domestic intluencel will be DO

lela fin-orable to the accumulation of wealth than now; for the
Cather bequeaths hie property to his children, and where theN
are inequalities of fortune, wealth will confer diatinetion. The
esthetic influences are of no ReCOunt for good. All the world
are not artists, and it i. by no means certain that every phalans
will be a school of art; and if it should be, it must be bome ia
mind that its art will be purely secular, and purely eecular an
leads to nothing better than effeminAcy and lieentioU8nfM. It
1Vould, then, check the tendency to ACCumulate, if at all, only by
producing no less aD evil of another sort. It would be well for
modern rhapsodists to recollect that the artistic epoch-we
speak not of religious art-follows, but hu Dever yet beeD
known to precede or accompany, an heroic epoch. It marks a
decline, and u8uaUy is or ushel'l' in an age of corruption. The
shrine of natural beauty stands alwaY' in the vestibule of the
temple or Venus, when not in the temple itself. Avariee, agaiD,
is DO unnatural pendant to \'oluptuousness. We place DO COIlS­
dence, therefore, in your Ie8thetic influences, even to rcstraiD
eompetition,-especially, since wealth will be needed. the min­
iater of ,·oluptuousoess.

It is unnece&!ary to punue farther thia branch of the labject.
All our primith-e ~ndenciel are esclasiye, aDd mutually repel­
lant. They alm08t alwRy8 exist in es~, aDd e'lery ODe c:I

~ them groWl by indulgence. PhilOIOphy l!-Dd experieDCI alike
teltify that their harmoDio. actiOD ia DeYer p.ible, -- lIT



their lubjectioD to reason. But this subjection is eontrary to·
the prineipIes of the Associationist-oJ; for they allow us rea..'OD
~d free wil~ not to control our passions and keep them in sub­
jection to the law, but as their ser~ants or instruments. The
passions give the law; reason and free ,vill provid.e for its ful­
filment. Consequently, the harmony of the passions is impossi­
ble, on the principles of the Associationists; and without such
harmony, their means are ob\"iously inadequate.

3. Whoever reads the works of the As.t;OCiationists must per­
eeh'e that they place great reliance for the success of th~ir

scheme on the mutual 10,"e and good-will of the members of
the phalanx. There is to be there no pride of birtb, no haugh­
tiness of rank, no insolence of wealth. Gentlemen and simple­
men, rich and poor, learned and unlearned, are all to meet as
brothers; and no bickerin~, nor jars, no en,ryings, no jealousies,
no &\"ersion5, rancors, or heartburnings, are ever to find admit­
tance into the harmonic paradise. No serpent will CTer find his
wa)· into the new garden of Eden. E\"eryone will be courte­
ous, affable, gentle, affectionate, forbearing, and eager to oblige;
and men will 8ay, "See how these phalansterians lo,-e one
another! " Undoubtedly, without this, the Association will be
torn by internal dissentions, and soon prove only a monument
to the folly of its founders.

But by what right do Associationists count on this univenal
aDd never-failing mutual 10,-e and good-will! They propose
DO radical change and no supernatural ele,oation of human na­
ture. Men enter AssociaLion with all the essential passions, and
with all the dh-ersity of character, taste, and temperament which
they now ha\'e, and must exhibit in Association the laDle pheno­
mena 88 out of it, 80 fur BI the occasion i'3 not removed. There
is no relDoval of the occasion; and there must be, RS we have
lhown, just as much occasion ior the exercise of all the bitter
and mischie,"ous passions oi our nature in Association as in the
present order' \Vbence, then, is to COlne this anticipated result.
10 widely different irom our present experience' From the
moral causes operative there J What are &hey I Nay, yOIl
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caDOt appeal to moral causes, for your lyatem is to reaeh aDd
modify the moral through the physicaL

But pass over this. How is the degree of lo,"e necessAry to
let tbe machinery oi Association in operation to be obtained
prior to Association itself! It requires A greater degree oi 10ft

to introduce than it does to presen"e after introduction. If &Dy
thing is certaio in philosophy, it is that the effect canoot exceed
the caUIe. Hence, uni,'ensl e~perience pro,"es that the foundell
o( human institutiODl are always luperior to thOle who ....
formed under thOle institutions. The progreM under hum81l
institutions is always downwards; the purest and noblest char­
acters fonned uDd~r them are the earliesL Man is always supe­
rior to his productions, and these are luperior to tAeir produo­
tioos. ReverberatioDl grow iainter and fainter in the di~tance.

Mark the difference between the men who made onr Revolution
and the men ~i to-day. Between George Washington ...d
James K. Polk there is a distance; and there would have beeD
a greater distance still, if it had not been ior the continued
operation of causes not introduced or essentially affected by our
Revolution. Certainly, then, no more love can be in the AsIo­
ciatiOD than there is in the cause introducing Association. Thea
the AMociationists most get, under Civilization, without.A.uocia­
tion, all the lo,·e they can have with and under it. But j( we
eaD have ~e love without .Aasociation, then there is no need of
.Auociation; ii not, Auociauon is impracticable. Here is •
conclusive argument, not only against Association, but aga_
e,"ery scheme (or cff~cting the real prOgress oi man or society
by virtue of a purely human printiple. Proceeding on A pure­
ly human principle, DIRD, it is easy to demonstrau" can no more
be A riformer than an institutor,-that is, he can neither by
way of refonn, nor by way o( institution, introduce or establiah
any thing superior to what be finds exisuog, or which, in ra~

does not filII below it. His bo8sted impro,·ementa are lucb only
in relation to tbe order he introduces, and conaiat solely in get,.
tiDg more and more rid of the contradictioDl to it ntaioed"
ant from the preUiatinr order. The departwe OD • h1l1Dlll
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principle from the existing order is always a step towards s0me­

thing inferior or less perfect. Man can fall from .the eiriliJed
state to the savage; he never rises spontaneously f'rom the
savage state to the ch·i1ized; and for the \l'ery good reasoD,

that in the moral, no more than in the physical world, can the
.tream rise higher than the fountain..

Moreo\·~r, the lo\'e itAel~ which our Associationists rely upoa,
can never be adequate to their purpose. It is, at best, only hu­
man lo\·e, the natural sentiment of philanthropy. This answera
very well, when the work to be dooe is simply to propose grand
schemes, make brilliant and eloquent speeches, or when there
are no disagreeable duties to be performed, no ,·iolent natural
repugnances to be overcome; but it fails In the hour of' se\-ere
trial. Your philanthropist starts with generous impulses, with
a glowing eDthusiasm; and so long &'\ there are no great diI­
courngements, no disgusting offices in his way, aDd he has even
a small number of' admiring friends to stimulate his zeal, ap­
plaud his eloquence, flatter his pride, and soothe him for the
rebuftS he meels from the world, he may keep on his course,
and continue his task. But let him find himself' entirely alone,
let him ha\·e no little public of' his own, which is all the world
to bim, let him be thwarted on e\'ery point, let him be obliged
to work in secret, unseen by all but the All-seeing Eye, en­
counter from men nothing but contradiction, oontemllt, and in­
gratitude, and he will 800n begin to 58y to him~lr, 'Vhy suff'er
and eodure 80 much for the unworthy' He who loves man
for man's sake lo,-es only a creature, a being of imperfect worth,
of' no more worth than himsel~ perhaps not 80 much; and why
shaH he lo\'e him more than himself, and sacrifice himself for
him' The highest stretch of human love i3, to 10\·e our neigh­
bor tU we lo,-e ourselves; and we do injustice to ouneh·es,
when we love them more than we do ourselves.

Nay, philanthropy itself iat a sort of selfishness. It is a senti­
ment, not a principle. Its real motive is not anotber's good,
but its own satisfACtion according to itA nature. It seeks the
good of others, because the good of ot.hen is the meuaa of ita
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own aatis6lctiOD, and is 81 really selfish in its principle u any
other or onr flentiments; for there is a broad distinction betWeeD
the .mtimmt o( philanthropy, and the duty of doing good to
othen,-betwecn seeking the good ot others f'rom sentiment,
and seeking it in obedience to a law which binds the coD8Cience.
The me.ure ot the capacity of' philanthropy, as A sentiment, it
the amount of' satisfaction it can bring to the poMe88Or. So
long as, upon the whole, he finds it more delightful to play the
philanthropist than the miser, for instance, he will do it, but no
longer. Hence, philanthropy must, alwaY8 decrease jUAt in pro­
portion to the increase o( the repugnances it must encounter,
and fail us just at the moment when it is most needed, aDd
.lwa,.. in proportion as it is needed. It follows the law 10 obe
aervable in an human sOciety, and helps most when and where
its help is least needed. Ilere is the condemnation of every
ICbeme, bowever plausible it may look, that in any degree de­
pends on philanthropy for its 8UcceS8.

The principle tbe Associationists want for their success is not
philanthropy,-the love o( mlln for man'8 aake,-bnt divine
ebaril.y, not to be had and preserved out o( the Catholic Church.
Charity i4\, in relation to its lubject, a Iupematu·,ally in(u~ vir­
tue; in relation to its object, the lupreme and exclUlive Jove of
God (or his own sake, and man (or the sake ot God. He who h.
it • proof against all trials; for his love does not depend on maD,
who so often proves himself totally uoamiable and unworthy,
but on God, who is always and everywhere infinitely amiable and
deeenying o( all love. He ,·isita the sick, the prisoner, the poor,
lor it is God whom he visits; he clasps with tenderness the lep­
rous to his bosom, and kisses his SOre&, for it ~ God he embracel
and whose dear wounds he kisses. The most painful and die­
gusting offices are sweet and easy, becauee be performs tbem
Cor God, who is 10,·e, and whOle love inftames his heart. Whea­
ever there is a service to be rendered to one of God'. little onel,
he run. with eagemess to do it; for it is a service to be reod..
ed to God himself: "Charity never failetb." It is proof
..all Dataral repugnanoee; it O\'ercoJDeI earth aDd hell;



and brings God down to tabernacle with men. Dear to it ia
this poor beggar, for it sees in him only our Lord who bad
" Dot where to lay his head;" dear are the sorrowing and the
aftlicted, for it sees in them Him who was" a man of sorrows
and acquainted with infirmity;" dear are these poor outasts,
for in them it beholds Him who was " lOOmed and rejected of
men;" dear are the wronged, the oppressed, the ~own-trod­

den, for in them it beholds the Innocent One nailed to the
Cross, and dying to atone for human wickedness. And it joys
to succour them all; for in 80 doing, it makes reparation to
God for the po\·erty, sufferings, wrongs, contempt, and igno­
minious death which he endured for our sakes; or it is his
poverty it relieves in reiieving the poor, his hunger it feeds in
feeding the hungry, his nakedness it clothes in throwing ita
robe over the naked, his afflictions it consoles in consoling
the sorrowing, his wounds into which it pours oil and wine
and which it binds up. "Inasmuch as ye did it unto the
least of these my brethren, ye did it uoto me." All is done to

and for God, whom it lo\~es more than men, more than life, and
more than heaven itself, if to love him and heal-en were not one
and the same thing. This is the principle you need; with this
principle, you have God with you and for you, and failure is im­
possible. But with this principle, Association is, at best, a mat­
ter of indifference; for this is sufficient of itself at all times,
under aoy and every form of political, social, or industrial or­
ganization. He who has God can have nothing more.

Bu~ our gravest objection to Associationism is, thAt it impli­
cates the justice of Almighty God. The Associationists ten us
that their plan is indispeosnble to the fulfilment of our destiny
on this globe. By man they must mean men, or else they are
talking of an abstraction. The 8pecies has actual existence only
in individuals, and the qUe8tion relates only to actual existences.
It is absurd to suppose that God cares for speeies, nod Dot for
individuals,-for the ideal, and not for the aetual,-for the
abstrac~ and not {or the concrete. ""hen, therefore, tb~ organ­
ilatjon of Labor aDd AuociatioD are proposed as indispensable



to the fulfilment or our deetiny,-when its friends tell us, •
they do, that all the past has been only a preamble to i~ a
neeeuary prepamuon for it, they tell us in effed that DO humaQ
being has, as ye~ had within hi", reach the means of fulfiling
his destiny. But it will not do to ssy thi~. God can create no
being, and appoint hirD to a oortnin end, that is, make it his
duty to gain that end, nnd not pro\;de him with 8ufficient
means of gaining it, if he chooses to a,·ail bimself of theJn,
without contradicting his own justice, and thereby proving him­
self unjust. If there is a single indh·jdunl of our race that faile
to attain his d~tiny, either here or hereafter, through defect of
meaos, not through his own fault, the Llame is chargeable upon
the Creator. But God is infinitely just, and we cannot accuse
him of injustice without blasphemy. 111en the means of fulfil­
jug bis destiny, whether h~re or hereafter, must al1J)(Jys be within
the reach of every Inan; and if anyone fails to fulfil it, be b.
DO (lne to blame but himself. Then Association never bas been,
is DOt, and ne\-er can be, necessary for the fulfilment of our
destiny on this globe, or elsewhere; for man, ev~ry mao, can
fulfil his destiny, if he chooses, without it.

These Are Borne few of the objections which seem to 111
conclusive against the vie\vs Rnd schemes of tho Associationists.
They by. no means exhaust our list of objections; but we stop
with them, because we regard them as amply sufficient of
themselves. But let not the Associationists imagine, for a
moment, because we refuse to go with them, that "-e are better
satis.fied with the present condition of our felJow:.men thftn they
are, or that we any more de:;pair of its amelioration than they
do. 'Vhen we desel·~d the movement party and took refuge in
the Church, it was not because we had became indifferent to
human suffering, or because we despaired of solacing it. Ne,·er
did the young enthusiast, the fierce decJaioler, the bold radical,
feel more alh"e to e\-ery form of human 8uff'~ring, or entertain a
stronger hope of relie,"ing i~ than we did, when our kind Mother
was pleased to receive us and O.WD us as ODe of her children.
It. iI true, we did not ~brace &he Church for the re8IOD tha&
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the II • social reformer, for the re8lOD that we belieYed beT
capable o( eftecting the good we bad attempted, or which our
frieDda were attempting without her. In view of what she
promises her faithful and obedient children, all that we or they
contemplated is not \\·orth a motnent's consideration. Ne,~er­

thelees, she furnishes in abundance aU the means necessary to

remove all real evils, and to secure c\'ery possible good.
. Let not the Associationists misapprehend us. 'Ve do Dot
.k them to embrace the Church, because she is the proper
agent for acquiring the good they seek for their fellow men; for
we wish them to embrace ber,from higher aDd worthier moth-a
For ourselves, we have been, and are even now, loath to dwell
OIl what the Church can do for us in this life, lest we should be
interpreted 88 assigning false motives for yielding her the
homage wbich is her due. We are unwilling to pursue a line
fA argument, which, however proper it may be in itself, ig­
Doranee or malice may torture· even into the appearance or
placiDg time before eternity, society before hea\·en, or man
before or in competition with God. The Church· must be
enlbraced for R heavenly motive, or no ad,·antage inures to us
from embracing her. She is here to prepare us for hea,·en, and
heaven is the only end that we can legitimately seek. The good
abe etreets for this world is incidental, and should never be made
the motive (or becoming or remaining a Catholic. But, bearing
this always in mind, we may without impropriety show that
abe can do enough lor us, even in this world, to satisfy all
reasonable men.

Some of the Associationists are already looking towards the
Church, apparently despairing o( success in their enterprise
without her; but they are looking to her, we fear, rather with
the wish to obtain her sanction for their plan, and her assistance
to carry it out, than with any sincere disposition to submit them­
aelves to her direction and discipline. If she will accept Fou­
rieriam, they are ready to accept her. But she will make DO

Rch agreement with them. She will be al~ or she will be
IIOthiDg. They must accept her uDcooditioDally, or abe will ..

,
~ I
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IICCept them. She has her own method, aDd will DOt learn cI
them; they must learn of her.

But is her Inethod adequate' Let us see. The men who
have mani(~ted, under their highest f'orms, the ,"irtues which
are required to remove all real e,"iI!' and to procure every true
good of which men in this world am capable, are undeniably to
be found in the Catholic (~h\trcb, and no\\"here cl~. If all men
were like, (or instance, St. It'l}"mond of Pennnfort, 8t. John or
God, St. '?jncent de Paul, or c,pen Fenelon, a great and good
mao, )"et far below the standard of a Catholic Saint, there could
and would be no lack of tile good desirable, and no rent evil
could exist. There is not 8 form of e,"il in society, a single ill
that fiesh is heir to, "'bi~h Borne one or more of our Mints h,,,·.
Dot made pro,ision for remo,·ing or solacing, and which they
would not ba,"e removed or 801ace.d, if they had ~n duly
seconded, as you must know, if you ha,·e made yourseh·es but
passably acquainted with the charitablo institutions of' the
Church. Yet these Il:lints did not go out of the Church, and
did but come up to thnt standard of' pen(lCuon which she propo­
Ie! to nil, and exhorts all her children to aspire to, and to
wllich all may attain, by the grnce of God, and that, too,
without any cl.nuga of tho existing political, social, or indu..
trial order. All may have, in the bosom of the Church
whate\'er tlle external order, all tIle means needed for attaining
fA) the highest perfection of which they are capable; and by
attaining to that perfection, all is BCCured that is or can be
desired for society.

But you 88y, all are not saints" True; but whose is the fault'
It is not the fault of the political, social, or industrial order,
otherwise, these of whom we 8~ak could Dot have become sainte ;
not the fault of the Church, for she proff~1"8 to all the sam.
means and 888istanco sho extended to these; Dor precL'lely the
fault or human nature, f'or these were no better by Dature tb8D
others; and many of' the saints have even been wild and diseoluta
in their youth. All may Dot be called by Almighty God to the
ume degree or heroic I8Dctity, Dor is it Dee.ary; but aU aN
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• 1Ied to Christian perfection, and the means which have proved
effectual in the case of those who .ha,"e attained to it are extend­
ed to all, and must needs be, if adop~, equally effectual in the
ease of all. The fault, whene,"er nny one fall~ below the stand­
ard of perfection, is his own, is in the fact that be refuses to
comply with all the Church commands and couD!lels. The
Church cannot take away free will; and as long as men retain
it, they 'vin, to a greater or less extent, abuse il Do the
Associationists propose to take it awa)", and reduce men to mere
machines' \Ve do not understand them to propose any sueh
thing; and if they should, it would be an additional objection
tD their scheme. God himself respects our free ,vill, and governs
111 only according to our c/toice. He gh"es 11.' naturally or
lupernaturally, the ability to will and to do as he will3, and
JDoth"es sweet and attracth'e as heaven and terrible as hell to

induce us to will as be wills; but he does not will for u.c;; the
wiU must be our own act. If the Church proposes perfection
to all, exhorts all to aspire to it, furnishes them all the assistance
they need to gain it, and urges them by all the moth·~ "'hich
can weigh with theln to accept and use them, tile fault, if they
do not, is theirs, not hers, and she is not to be ACCused either
of inefficiency or of insufficiency; for she does all that, in the
nature of the case, it is possible to do.

But e\"en a far lower standard of Christian worth than we
have been speaking o~ and which is possible in the bosom of
the Church to all, ,,"ill suffice for the purpose of the Associa­
tionists. Suppose every one should do, not all t.he Church
counsels, but sinlply "hat she commands, enjoins, as of precept,
aDd which everyone must do, or full under her censure, what
real evil could remain, or what desirable sociable good would be
wanting 1 There ,,·ould be no wars, no internal disorders, no
wrongs, no outrages, no fraudg, or deceptions, and no taking the
ad\Oantage one of another. There would be no unrclie,·ed
poverty, no permanent want of the necessalies or e\'en comforts
of life; for the Church lnakes almsgh'ing a precept, and com­
IIWlda all her children to remember the poor. There would
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remain no ruinous competition; for no one would set A high
value upon the goods of thi~ world. The real cause of all the
IOciaI and industrial e,"i1s the ASROCiationists deplore, 10 far _
e,-jls they are, is c.()veteousnes.~, whicb is said to be the root of
all evil; and covetcousness tbe Church condemns 81 a mortal
lin. Eradicate coveteousness from the heart, and your reform,
10 far as desirable, ~ effected; nnd it is eradicated, or held in
subjection, by e'"ery obedient Catholic. Hence, sll that is needed
is in the Church; let every one lubmit to her and Collow her
directions; nothing more ,,·ill be wantiog. All can lubnlit to
her; for God, in ODe way or another, gives to every one 8ufficient
grace for thnt, if it be not \"oluntarily resisted; .and sbe herself
is the medium through which is communicated all tbe Itrength
any oDe needs to do aU she commands. The way to destroy
the tree or evil is, to lay the axe at the root; and this the
Church does. She seeks always to purify the heart, out of
which are the issues of life, and she nC"er fails to do it in the
case oC anyone who submits himself to her discipline.

But, you reply, there are evils in Catholic couotries, and the
result promised is as lar from being attained there 88 elsewbere.
This i~ too strongly expressed. There are evils in Catholic
c:ouotries, but they arc fewer and oC a more mitigated character
than in other countri~ and, moreover, diminish always in
proportion as the country is more truly Catholic and more
exclusively under Catholic influence. Th~ is evident by
cont.ra~ting Italy with England, l'rotestant England with Cath­
olic England, or Spnin and Portugal, as thoy now are, with
what they were, "hen thoroughly Catholic, before they were
prostrated by the pre"alence oC revolutionary and infidel ide..
M. Briancourt virtually admits as much, when he contrasts the
present state oC things with that which Cormerly existed, befOre
infidel govemmentA, philO8Opben, and reCormers had detached
modem society from the control of the Church. &aid.,.U
in Catholic countries are not good Catholica; and the mil
complained oC undeniably spring Crom the acta of tboee who
·do DOt. faithfully comply with the requiremeDtl of the Ohurela.
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If all complied, the evils would be removed. Th~ Cbureh is to
be tested, not by the effects of non-compliance, but by the effects
or compliance. She is answerable only for those who comply
with her demands and follow her directions. She cannot force
men against their will to comply; and you would be among the
first to cry out agaiDSt her tyranny, were 8he even to attempt it.
The objection implied in the existence of evils in Catholic
countries is, therefore, of no weight. Men who reject the
Church, or refuse to obey her, must not complain that she does
Dot make all men good Catholics.

The Church, then, offers an easy and effectual method of
removing all real evils, and of securing all that is really good in
relation even to our present existence. She offers a feasible and
an effectual way of serving our fellow-men,-of acquiring and
of gl'ting practiall effect to the most unbounded charity.
Submit to the Church, follow her directions, and you will need
Dothing more. You can secure all you desire, so fiv .. wise in
your desires, whatever be the form of the government or the
eocial or industrial order under which you live. The internal
CSD be rectified in every state and condition of life; and when
the internal is right, you need have DO feafs for the ex~mal.

This is a 8peedy way, and within the powet of each individual,
without his being obliged to wait for the cooperation of his
brethren; for each can indiridually submit himself at any mo­
ment he chooses. It is an effectual way; for the reliance is not
on human weakness and instability, but on the infinite and
unchangeable God.

Let Dot our friends scom this way, because it is old, simple,
and easy. God's ways are not ours.. David, to 8)ay the giant,
chose a simple 8ling and a smooth atone from the brook, not tbe
armor and aword of the king. The prophet bade the Syrian
aimply, "Go wash and be clean." God's ways are always
foolishness to human pride and human prudence; but whoso
enters them finds them leading to life. Let DOt our &ieoda
100m this way through pride. Others as learned, as philo­
IOphic,. high in atation, as proud _ they, and who ODCe



looked upon it with as much distrust an.l contempt 88 they eau,
have, through grace, entered it; aod they have f'ound "hidden
riches" which they did not look for, Rnd which make all thBt
is promised from Association, multiplied a thousand times into
jtael~ appear poor, mean, and despicable.

SOCIALISM AND THE CHURCH.·

lAYUARY, 1849.

THIS handsomely printed volume, has been sent us "from
the author," and we can do no less than acknowledge its recep­
tion. It is filled with the wild speculations and demoralizing
theories hardly to be expected from" a 'Voman." In a literary

. point of view, it ig beneath criticism, but it bears the marks of
some reading! and e,-en of hard, though ill·direc~dt thinking.
Nature has treated the author liberally, and she "in hn~e much
to answer for. The work could have proceeded only from a
atrong mind and a corrupt heart.

The work itself pertains to the Socialistic school, and, substan­
tially, to the Fourieristic section of that school. According to
it, the human race began its career in ignorance and weakness,
and establish a false system of' civilization. Modem society,
dating from the fall of' the Western Roman empire, has been
engaged in a continual struggle to throw off that 8)·stem, and to
establish a true 8ystem in its place. It has been engaged, thua
tar, in the work of demolition, Wllich it bns fina))y termjDa~d.

It haa prepared the ground for true ch'ilization, and the human
race now stand waiting, or did stand waiting on the first of

• England the Civilizer; her Hiltory developed in its PrineiplH;
with Reference to th~ Civilizational History of Modern Europe,
(America inclulive), and with a View to the Denouement of the Dim­
cultie. of the Hour. By a Woman_ London. SimpkiDl. Manhall...
Co. Januar)". 1848. 12mo. pp••70.


