EvlL exists: on this point henceforth
all the world seem to agree.

Then the stoics, the epicureans, the
manicheans, tho atheists have demanded,
how the presence of ovil agrees with the
idea of a God sovereignly good, wise,
aod powerful 7 How God, whether from
impotence, or negligence, or malevo-
lence, having sllowed evil to be intro-
duced into the world, could make crea-
tures responsible for their acts that he
himself had created imperfect, and that
he left thus to all the perils of their at-
tractions ¥ How, finally, since he pro-
mises Lo the just after death an unal-
terable happiness, or, in other words,
since he gives us the idea and the desire
of happiness, why does he not make us
eujoy it in this lifo in snatebing us from
the temptation of evil, in place of expos-
ing us to an eternity of punishments ¥

Suach is, in its ancient tenor, the pro-
testation of atheists, ’

To-day one hardly disputes about it :
theists do mot disquiet themselves any
more at the logioal impossibilities of
their system. They will bave a God,
especially a providence; there is a com-
petition for this article amongst Radi-
cals and Jesuits. Soclalists preach in
the name of God happiness and virtue :
in the schools those who speak the most
loudly against the church are the first of
mystics. The anclent Deists were more
careful of their faith. They tried, if not
to demonstrate it, at least to make it
reasonabie, feeling well, in contradiction
to M successors, that out of cer-
tainty there is for the believer meither

dignity or repose.

Political

* Translated from his ¢ Sophisms of
i Ewnomy.’
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The fathers of the church answered
then to the in¢redulous that evil is only
the privation of a grester good, and
that in reasoning always on the best, one
has no resting point on which to fix,
which conducts straight to absurdity.
In effect every creature was necossarily
limited and imperfecs; God, by his infi-
nite power, can uncessingly add to his
perfections in this respect—there is al-
ways, in some degree, privation of good
in the creature. Reciprocally, limited
and imperfect a8 ono supposes it from
tho moment that the creature exists, it
enjoys a certaln degree of good, better
for it than nothing. Then il it is a rule
that man is only judged to be good, ac-
complishing as much good as he ean, it
is not the same with God, since the ob-
ligation to do good to infinity is contra-
dictory with the faculty of creation,
perfection and creature being two terms
which mataally exclude each other. God
was then the only judge of the degree
of perfection that it auited to give to
each creature; to lay an accusation
against him, in this respect, is to ealum-
niate his justice. As to sin, that is to
say moral evil,the fathers had for answer
to the objection of atheists, the theories
of free will, of redomption, of justifica~
tion, and of grace, upon which we can-
not again return,

I have no knowledge that atheists have
replied in a categorical manner to this
theory of the essential imperfection of
the creature, a theory reproduced with
brilliancy by M. Lamenvais in his
¢Sketch.’ It was impossible in effect
that they should answor it, for reasoning
after a false concoption of evil and free
will, and in profound ignorance of the
laws of humanity, they failed equally in
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ressons whether to triumph over thelr
death, or to refute believers.

Let us go out of the sphere of finite
ond infinite, and place oursclves in the
0! n of urder. Can God make a
round circle, s square at right angles?
Assuredly,

Would God be wrong if, after having
created the world according to the laws
of geometry, he had put it into the mind,
or only left us to believe without it
being our fault, that a circle can be
square, or a square circular, so that from
this false opinion must result to us a
series incalculable of evils 7  Still with-
out doubt.

Ha welll Behold exactly what God,
the God of Providence, has done in the
government of humanity; behold what
I aceuse him of. He knew from all
eternity, since after six thousand years
of painful experience we mortals bave
discovered it, that order in society, that
is to say liberty, riches, knowledge, is
realised by the conciliation of contrary
ideas which, taken each in particalar for
absolute, must precipitate us into an
abyss of misery: why has he not given ns
warning of it? why has he not from the
be‘inning corrected our judgment?
why has he abandoned us to our imper-
feot logic, whilst especially our egoism
gives a sanction to his {njudee and
perfidy? He knew, this jealous God,
that in delivering us to the chances of
experience, we should only find very lato
that security of life which makes our
bappiness. Why, by a revelation’ of
our own laws, has b: not abridged th::.
long nticeship ¥ why, in place
hcinm]:: us wi wnmdlcul:ry opi-
nione, has he pot upset our experience,
in making us pass by way of analysis of
synthetical ideas to their antinomial
state, in place of leaving us painfully to

climb up the sharp summit of antinomy the

to synthesis §
If, as they thought formerly, the ovil

which humanity suffers came only from fes

inevitable imperfection in each creature
~let us say better, if this evil had for
cause only the antagonism of virtoali-
ties and inclinations which constitute
our being, and that reason must toach
us to master and conduct, we should
have no right to raise a complaint. Our
condition being that which it could be,
God would be justified.

Bat before this involuntary illusion of
our understanding, illusion that it was

80 casy to dissipate, and the effects of
which must be so0 terrible, where is the
exouso of Providence? Is it not true
that here grace bas failed tomant Geod,
that faith represents as a tendor father
aod prudent master, delivers us to the
fatality of our incomplete 1ons ;
he digs the ditch under our feet; he
makes us go like blind men, and then at
every fall he punishes us as wicked.
What do I sy it appears to be in
spite of him that in the end, all wounded
In travelling, we moﬂnlu our road as
:lltvu to offend h glofbybyboeonh
ng, in spite of the o put us to,
more lntzlll ent mm freo. 'Why
have we need then to call uncessingly on
the divinity, and what do they wish,
those satellites of a Providenoo, who,
for sixty centuries, by the aid of a thou-
sand religions, deceive us and lead us
astray ?

‘What! God, by his news-bearers and
by the law that he bas put into our
hearts, orders us to love our neighbour
a8 ourselves, to do to others as we wounld
should be done to us, to render to each
that which is due to him, not to be fran-
dulent in the salary of the labourer, and
not to lend at usary ; he knows, besides,
that in us charity is lukewarm, the con-
science vacillating, and that the least
pretext sppears to us always a sufficient
reason 1o exempt us from the law; and
it is with such dispositions that he en-
gages us in the contradictions of com-
merce and of property, then when, by
tho fatality of theories, must infallibly
perish charityand justice ! In place of
enlightening our reason npon the bear-
ing of principles which are imposed
upon it with all the empire of necessity,
but the consequences of which adopted
by egoism are mortal to human fra-
ternity, he places this abused reason at
sorvice of our passions ; he destroys
in us, by the seduction of the mind, the
equilibrium of the conscience ; he justi-
in our own eyes our usurpations
and our avarice; ho renders inevitable,
legitimate, the separation of man from
bis follow ; he croates between us divi-
sion aud hatred, in rendering equality by
labour and by right of law impossible;
he makes us beliove that this equality
law of the world, is unjust among men,
and then ho proscribes us in the mass
for not knowing how to follow his in-
comprehensible precepts |

Surely 1 lhln{ to have proved that




the abandonment of Providence does
not Justify us ; but whatever may bo our
erime; we are not guilty before it; and
if there is a being who beforo us and
more than us has merited hell, I must
mention him, it is God.

When theists,to establish their dogma
of Providence, allege in proof the order
of natare, although this argument may
be only a begging of the question, at
least one cannot say that it implios con-
tndlktl:& and that the fact alloged de-
z'u- agaionst the hypothesis. Nothing,

example, in the system of the world,
discovers the smallest anomaly, the
slightest want of foresight, whence one
;n draw any prejudice agsinst tb; idea

& supremeo ruler, intelligent and per-
sonal., In one word, if the order of pa-
ture does not prove the reality of a Pro-
videoce, it does not contradict it

It is quite another thing in the “{:-
vernment of homanity. Here order
doos not appear of the same time as
matter ; it has not been, as in the sys-
tom of the world, created onoe and for
ever. It develops itself gradually ac-
cording to a fatal series of principles
and consequences, that the human being
himself, the being that it was his busi-
ness to set in order, must of his own
aocord get rid of, by his own energy and
at the solicitation of experience. No
revelation in this t is given to
him. Man is submitted from his origin
wa shed necessity, to an
order absolute and irresistible. Bot
this order it is necessary, in order to be
realised, that man discover it ; this ne-
cessity, he must guess it, so that it may
exist. This labour of invention might
be abridged ; nobody, either in beaven
or on earth, will come to the assistance
of man ; nobody will instruct him. Hu-
manity, during bundreds of ages, will
devour its generations ; it will spend its
forcs in blood and mire without the God
that it adores comes once to illaminate
his reason and shorten hie trial. Where
is here the action of divine? where is
Providence ?

If God did not exist—it is Voltaire,
the enemy of religion, who speaks—we
must invent him, Why? Because,
adds the same Voltaire, if 1 bad to do
with an atheistical prince who thought
it his interest to pound me in a mortar,
I am very sure that I should be pounded.
Btnnr abberration of a great mind.
And if you had to do with a devous
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prince, to whom his confessor com-
manded on the part of God to burn you
alive, wounld not you also be very sure of
beiog burnt? Do you forget then, you
anti-Christ, the inquisition and St. Bar-
tholomew, and the fires of Vanini and
Bruno, and the tortures of Galileo, and
the martyrdom of so many freethinkers?
Do not come and distinguish here be-
twoon the use and the abuse; for I would
roply to you that from a mystical and
supernatural principle, from a principle
which embraces oll, which explains all,
which justifies all, as the idea of Gud,
all the consequences aro logitimate, and
39 zeal of the beliover is the only judge
what is proper.

1 thoughtm}:lwly, said Rousseau,
that one could be an honest man and do
without God, but I have returned from
thaterror. Same reasoning at bottom as
that of Voltairo, same justification of
intolerance. Man does good and ab-
stains frow ill only by the consideration
of a Providence who watches over him ;
ansthema to those who deoy him ! Am‘
to fill up the measure of nonsenss, the
same man who thus far our virtue calls
u the sanction of a divine and
avengiog deity, is also he who teachos as
s dogma of faith the native gooduess of

man.

And 1, T say: the first duty of an in-
telligent and man is unceasingly to
chase from bis mind and his conscience
the idea of God. For God, if he exists,
is essentially hostile to ounr nature, lm!
we are not supported at all by his antho-
rity. We arrive at knowl in spite
of him, at well-being in spite of him, to
soclety in spite of him; every progress
is a victory in which we crush the di-
vinity. Say no more the ways of God
are impenetrable. We have
these ways, and have read in characters
of blood the proofs of impotence, if not
of the malevolence, of God. My rea-
son, long time humiliated, rises by little
and littls to a level with the infinite; in
time it will discover that which its in-
experience takes from it; in time I shall
less and less be a worker of evil, and by
the lights that I shall have acquired, by
the improvement of my liberty, 1 shall

P'"‘f{

and I shall become the chiefl of crea-
tion, the equal of God. One single in-
stance of disorder, that the all-powerful
might have prevented and that he did
not prevent, scouses his Providence and

myselt, 1 shall idealise my being, .
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puts at faalt bis wisdom : the least pro-
{:: that wman, ignorant, deserted, and

yed, mmp{inhu towards good,
honours him bevond measure. What
right would God have still to say to me,
Be hol{, bocause I am holy ¢ Lé(:‘f
lglrit, will answer him : imbecile ,
thy reign is finished; seek amongst
fools other victims. I koow I am nos,
nor can I ever become, holy ; and how
shonldest thou be so, thou, if I resemble
theo i liternal Father, Jupiter, or Je-
hovab, we have learnt to know thee :
thoun art, thou wast,thou shalt be for
aver jealous of Adam, the tyrant of
Prometheus.

Thus I fall not inte the sophism re-
futed by St. Paul, when he defends the
vase by saying to the potter, Why hast
thon made me thos? I not
the author of things having made of me
an in 5 oreature, an incoberent
assemblage ; I could only exist on that
condition, I am content toorgeohin,
Why dost thou deceive me § why by thy
gilence hast thou let looso in me ego-
ism? Why hast thou subj me to
the torture of universal doabt, by the
bitter illosion of antagonistic ideas thas
m have pat into my understanding 7

bt of truth, doubt of justice, doubs
of my conscience and of my libarty,
doubt of thyself O God! and as a oon-
soquence of this deubt, thu pecessity of
warring with myself and with my neigh-
bour. Bebold, supreme father, what
thou hast dome dor our happiness and
thy glory; behold what were from the
beginning, thy will and-thy government;
behold the bread, saturated with blood
and tesrs, which thou hast nourished.
It is thou who makest us commit tho
sins of which we ask thee remission : it
is thou who hast stretohed the snares
which we conjure thee to deliver us
from, and the Satan who besioges us,
this Satan js thea.

Thou trinwwphed and no one dared to

—Y

contradiot thee, when after having tor-
mented in his body and soul the just
Job, form of our humaaity, thea insulted
his candid piety, his pradent and re-
spectful Ignorance. We were as nought
befors thy fnvisible majesty, :oh vh:::
we gave the heaven for esnopy, the e
for’oowd. And behold yon now de-
throned and abattered. Thy name so
long a time the ultimate word of the
wiso, the sanction of the judge, the
force of tho‘}dneo. the hope of the pooer,
the refuge of the ropentant sinner. Ak
well ! this incommunicable nawe, henece-
forward devoted to contempt snd ana-
thema, shall be hissed amougst men.
For God is foolishoess and oowardice ;
God is hypoerisy and lie ; God is tyranny
and misery; God is ewil. Bo loug a8
humanity shall incline before an altar,
humanity, slaves of kings and priosts,
shall be condemaned ; so long as a man,
in the mame of God, shall receive tho
Soeciod o porfery, pumsoasd lore ahalt

nded o perjury, peace and love sh
bo banished among mortale. God, with-
draw thyself! for from to-day, cured
from thy fear snd become wise, 1 swear,
the hand stretched sowards heaven, thas
thou art only l.homuhnuofm{rw
son, the ghost of my conscience, dan{
the sa; of God over mankind ;
reject his vidential vernment,
whose mumm is lns'oionu, s
tablished by the metaphysical sod eoo-
nomjeal hallecinations of humanity, in
one word by the martyrdom -of our spe-
oies ; I withdraw the jurisdiction of the
supreme being over man; I take from
him bis titles of father, of king, of
Judge, of good, wise, merciful, sucovar-
able, remunerator, and avenger. All
thoss attributes which composs the idea
of Provideuce, arv only a caricature of
huamanity, irreconcileablo with the ana-
tomy of civilisation, and given the lis
besides by the history of his abosrrasions
and of his eatastrophes.




