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TRANSCENDENTALISM.

‘< OTIHING is easier,” said Voltaire, *“ than for pecople to

: read and converse to no purpose. One of the ancients
f wrote a book to prove that every word was an ambiguity.” The
epigram of a French diplomat. * Words were invented to conceal
meaning,” passed into a proverb. This unbelicf in the virtue of
human speech may have proceeded from deeper unbelief in the
virtue of mankind. Our age has a happier view of social rela-
tions, and pursues mutual comprehension with boundless faith
in the tongu= and pen. Yet its speculative and religious termi-
nology does not yield even an alphabet of conversation.  Our
formulas, piled in the pride of classification, prove but bricks of
the ancient Babel after all, and tumble back, ineffectual, upon the
heads of the builders. Never was colloquial humanity farther
from Plato’s all-impertant preliminary of clear definitions.  There
is no virtue in “star-cyed science” to dispel these enduring as-
pects of the truth the idealist sings: —

“We are spirits clad in veils}
ileart by heart was never seen:
All our deep communing fails
To remove the shadowy screen.”

Vet must we have communion on the best terms possible ; and |

so there is deeper interest than ever in bringing speech to judg-

ment, and words to legitimate meanings.  We shall hardly pros- E

per in this work till we reform the habit of defining terms of large

historical significance by current meanings or associations, ig- SN
noring their essential purport in the philosophy of mind. Thus &
recent materialists, in general, treat with contempt such terms §
as theism, theology, religion, as concerned with an external 3

personal God; although these terms have always represented,
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at bottom, the cffort to find wnity and substance, as well as provi-
dence, in the world.  The reason given for this rejection — that,
unless words are used in their current meaning, they will be mis-
understood — is unfortunate ; it being obvious that a material
part of the current meaning itself is here 1zjected, and injustice
done to great permanent tendencies of human nature.  The term
“transcendental ” is a notabie instance of the same kind.

The popular use of this word to signify the incomprehensible
and impracticable is natural enough, since philusophers are the
fathers of it, and have upplied it to matters that do really lie apart
from common observation. We cannot wonder that it was given
over {o Satan by the Church and the World, among the other
dark things, — such as dark glens, dark plans, dark skins, heathen
blindncss, and “the Black Art,” —to be kept at safe distance,
with holy horror by the devout, and off-hand contempt by the
wise in their own generation. For the old theology could not
help being startled at thrs Shadow, writing doom on its walls;
and to cry “fcol and mad ™ was but natural instinct. Assailed
by ignorance and blind authority, the term has been even more
contemptunusly treated by that current form of system-building
which repudiates metaphysics in the name of science. On the
other hand, there are metaphysicians who object that it means
substitution of sentiment for perception, and assumption for in-
duction. There are Hegelians who sacrifice it to a superficial
etymology, and say with Castelar in his eloquent essays on Re-
publicanism in Europe, (hat *in ancient thought the absolute is
transcendental, in Hegel it is inherent:” a distinction for which ]
the proper meaning of the word in question affords no authority.
Led in the same way, perhaps, by an etymological inference, not
a few would consign “ Transcendentalism " to the past as a form
of that very Supernaturalism against which it has vlaimed to be !
the one thorovgh and effective protest. Strange, indeed, if a
philosophy whose central idea is the immanence of the infinite
should mean to affirm that an outside God is working on the
world, whether by miracles or in human ways! Transcenden-
talism is a far stronger reaction against the old theology than
scientific induction can be without it; yet there is danger that,
in the very impetus of theiy reaction, scientists shall come to con- B8
found this indispensible ally with the foe they would destroy. [
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This will naturally happen in proportion as they accept the ex-
planation of thought, laid down in'recent physical text h.oks,
as “an impression on the brain derived from the externa! world
through the medium of the senses;” since, while the transcen-
dentalist and the supernaturalist are at utter variance on points
of utmost moment, this explanation is equally rejected by both,
The absorbing question of the hour has here disregarded organic
and permanent bearings, and raakes one incidental analogy the
test of affinity and the measure of worth. A similar illusion
confounds the philosophical idea of intuition with the theolog-
ical idea of inspiration, because both deny the exclusive claim
of “experience” to be the source of knowledge, and because
both arc supposed to affirm certitude in regard to unsolved and
open usstions, and an ideal basis for what are ““ pure results of
historical derivation.” Their common recognition of relations
with the Infinite, though under very different meanings of the
word, is thought to imply that they agree in denying the univer-
sality of law, and their common demand that the less shall be as-
cribed to a greater than itself, rather than the greater ro a less,
to indicate that they are alike in tracing the world to supernat-
ural will.  Such confusion of ideas increases with the lapse of vine
during which study has taken an almost exclusively physical di-
rection, until the philosophy which emphasizes principles has
come to pass for an ambitious pretence of wisdom beyond what is
known as well as what is “ written;”’ so that even the effort to
show that it is simply common sense and universal method pro-
vokes a new form of contempt, as if much bluster had been made
in proclaiming what, after all, is confessed to be but a form of
common Mlace. The result of all this is an impression that tran-
scendentalism was the opinion of a small and eccentric school,

and has already given place to “the scicntific method ” — the §

positive gospel of this and all coming time.

As one by whom this philosophy was accepted, not as the
opinion of a few thinkers, but as the independent rationale of li- §
man thought, and who has found its main postulates cssentiaily

undistarbed by full acceptance of the results of science, I propose

to present that view of its meaning which its history appears to |
me to warrant, and to state some of its vital relations to the san-

ity and progress of mind.

' Radical Revier.

That the name “Transcendentalism” was given, a century
ago, to 2 methiod in philosophy opposed to the theory of Locke
—~that all knowledge comes from the senses—-is more widely
known than the fact that what this method affirmed and involved
is of profound import for all generations. It emphasized Mid
as formative force behind all definable contents or acts of con-
sciousness, — as that which makes it possible to speak of any
thing as Arown. It recognized as prima! condition of knowiny
the transmutation of sensc-impressions by original laws of mind,
whose constructive powvs is not to be explained or measured by
the data of scnsation : just as they use the eye and ear to trans-

i form unkuown spatial motions into the obviously human con-
b ceptions which we call color and sound. Al this the Lockian

system overlooked ; a very serious omission, as regards both

k science and common sense.

Locke was probably somewhat misconstrued.  He meant that
se ase-impressions come first in our conscious experience ; his
concern being with the apparent process, rather than with the

- real origin of our knowledge. He was aiming, not only to re-

duce to plain good scnse the medicval metaphysics of his time,

| but also to combat an enthusiasm of the self-deifying sort, re-

sulting from the spiritual ferment of the LEnglish Revolution.
He had seen how easily fanatical ccstasies were glorified as
vision and revelation, and Law perilous they were to the politi-

cal and religious. libertv which lie was building inte positive

institutions. HMis famous compirison of the mind to a sheet of

| blank paper was, I suppose, « vignrois way of repuciating these
L imaginary inspirations and emphasizing the public and common
L elements of experience, rather than the startling assertion it
| would scem to be, that (he substance by and through which we
E think and know is of itself sheer passivity and emptiness. He
. rejected “innate ideas,” considered as distinct conceptions,
b supernaturally conveyed into the mind, and there preéxisting,
! ready for use, independent of education and even of growth, |

His crusade against this antecedence of ready-made ideas as a

E mass of concrete details prior to experience seems to have drawn

away his attention from other and better modes of conceiving

L the originality and primacy of mind. He posits “experience”

as the only source of knowledge ; forgetting to irquire how the
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“hlank paper,” which could not respond to innate imprchs.sions,
should be in any degree more comnpetent to report results of “ex-
perience” without constructive energices of its own. To pretend
that it could do so would have been simply to flee from super-
naturalism in onc form to fall into it in another. Ilere is the
unconscious incoherence in Locke’s account of ti.¢ matter, as in
that of Stuart Mill, the more recent apnstle of “experience.”
Yet Locke’s own phraseolorry shows that his good s-nsc was not
unaware of facts wholly incompatihle with the “blink paper”
theory; as when b2 says (Book I1, chap. 1, § 4) thec the “ope-
rations of the sooi (in reflection) do furnish the understanding
with another set of ideas which could not be had from things
without, we observing them in ourselves.”

Fvery thing depends, if we would fairly interpret a thinker,
on recognizing the emphasis given to certain clements of his
thought by his special aim, and veading betwe:a the lines othes
elements, which he evidently takes fur grantea as not needing
statement at all.  Locke, though a clear-headed man and liberal
politician, was not a n.ctaphysical thinker.  The profound mean-
ing involved in the fact that such constant ideas as Substance,
Personality, Law, Cause, ‘““could not be had from things with-
out,” never interested his practical and concrete mind, which
thought it quite sufficient to mass such facts under the vague
term “ experience,” and let them go at that.  In this respect, his
zxample is largely followed in days when science, building upon
“experience,” is to a very greaf extent absorbed in coliccting in-

rumerable physical details.  Yet I doubt if Locke would have §

relished being made the father of the ““ Sensational School,” and
put into the Hinbo of for ever decanting sensc-impressions into
mental bottles to prove that physical phenomena are the sole
authors and finishers of man.  Iad he inquived into the distinc-
tive origin and significance of what he calied “reflection,” he
might have reached the starting point of Transccadentalism.
ITe was a keen observer of palpable processes; and this habit
is very apt to hide those conditions in mental faculty which the

processes do not exhibit, but imply ; until, as in much modern|
mcthod which passes for scientific, the mere succession of phe-3

nomena is substituted for the substance in which they inherc.

Neither the sclf-consciousness of mind as such, nor the forces)

S
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| that lie behind conscious understanding, attracted Locke's utili-

B tarian temperament.  [le was, so far, the ancestor of that school

 of evolutionists which holds itself at war with Transcendentalism.
I But he could not have anticipated the positive denial of such

transcendental conditions in the next century by his enthusias-

 tic disciples, Helvetius, Condillac, and others, who were prepar-
ing the French mind to throw aside, in sheer reaction, not only

E the continuity of human evolution through the past, but that con
stant, undemonstrable element that makes the prime condition
8 of present certitude.

What we conceive these schools to have misprized is the living

k substance and function of Mind itself. Conscious of its own en-
b crey; productive of its own processes ; active even in receiving;
B giving its own construction to its incomes from the unknown

through sense; thus involved in those very contents of time and
space which, as historical anteccdents, appear to create it, —

i mind is obviously the exponent of feices more spontancous and
B original than any special product of its own experience. Behind
L all these products must be that substance in and through which
| they are produced.  Or are we, as Taine will hav it, mere trains of

sensation in the void; successions of thoughts without a thinker;

L incessant flowing, yet no living stream; a precess where what
[ procceds may be neglected or is naught? Can the knower be
| mcre 1csultant of his own knowledge, call it “experience” or
| what you will? How should there be ny knowing of things at
- all, except there be first one competent to know, whose nature is

father and fount of the act of cognition:?  When you assert that

b all is from experience, have you forgotten the experiencer him-
E self 2 Or, if you reply that he is of course taken for granted, then
. pray do not immediately consign him over among his products,
| but consider what your concession involves, Is he not more than
E all his past processes, and primal condition of all that are to

come? If personality be not real, science is at war with human
| consciousness. If it be real, it involves powers which constantly
condition experience and determine its forms and results. Nor
can it be regarded as a mere product or transfer of the past ex-

B pericnces of the race, since the transmutation of one conscious

personal identity into another is inconceivable; and no transfer
of cxperiences could cver produce an experiencer. To say that
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[ this is ideal’sm may reaand the statement to the dictionary, but
- does not refute it
We affirm, however, that it is actualism aléo,  DProcesses of

their succession, which the Lockian weuld put in place of Cause,
is also a form of human conception applied to things.  And so
we land in 1 phantom world, out of which the materialist him-
self who le.ds us there must be the first to take the back-track.
' We may add that the doctrine that things can “speak to us
for thermselves ” without regard to mental conditions is not only
fthe metaphysical basis of such dogmas as transubstantiation,
- but < practical opening for intellectual and spiritual despotism in
. every form.

chenomena come to us as forme of knowledge; and idea, or-
con ption, inevitably determines form. All we can know is
ideas, -— yet not as unrealities; s the recognition of them as
reporting objective truth that makes them, for us, knowledge.
Nor can knowledge ever be any thing clse than this.  And al-
though in an idea there are two things, — the subjec: who thinks
and the object thought, — the two are one in that common sub-
zrance of mind which makes them what they arc; and this not in
the case of seconaary qualitics only, such as color and sound,
which do obvicusly depend on the mental relations of the organ-
ism, but equally for all qualities and even substunces, siuce these
- can address ws only D the lnguage of mind.  As Gocethe says, “to

But these primal conditions of knowledge are not readily ob-
served.  Incvitably assumed in all mental processes, they are
not to be demonstrated ; for the very act of demonstration is,
itself, as it were, let down from these heavens, and by invisible
threads. They are not made palpable, like numbers, sensations,
observations, by strict iimits of their own. They are as subtle
and indefinable as they are universai.  That direct conjunc-

- ascribe every thing to experience is to forget the half of experi-
ence.”  In other words, no philosophy of human knowledge can

. be gt nuine w hich leay e cut I}]ﬂlll h;msg‘lf, o1 lh.g unl-‘.m?\\ n, unf%nh- tion of mind with the real universe by which knowledge is made

X omed contineat of active mind of which he is a living portion. £38 possible is in fact a natural relation to the infnite, since the uni-
A T vy (o e g S11 i8Sl N A t]y- . el i .. B R

S Nor can the results of such omission be other than subversive, verse 7s infinite : and thus there is an unsounded clement, a mys-

E o

§ tic margin, implied in all cur thinking,--—a something beyona
¥ warrant {roni experience, beyond explanation from induction or
@ obscrvation, whereby our inferences from these data cover inde-
B finitely larger ground than the data themselves.  Ard this in-
E evitable law ¢f mind is the constant guarantee that prompts to
B progress as endless resource : that sense of moving more or less
T freely, in open space, which belongs .. the activity of reason,
! On this silent and boundless atmosphery, inviolable, imperturb-
able, not to be demonstrated or analyzed or defined, but known
E in our inward necessity of transcending experience ; on this uni-
- versal element, where no brazen firmament shuts down on us,
and whose stars but measurc an ether traversable by the light of
L mind ; on this unseen, indubitable space, symbolized in the cos-
| mic deep around our senses, — all human aspiration depeﬁds, and
| the more open we are to the sense of it, the larger and more sub-
| lime the world of possibility appears, Ilere float all wings of
promise and belief. Tts voice haunts us with a rune that was never
B wholly silent since man began to know: Thou art more than thy
* Sce Lange’s * History of Materialism,” p. 213. B limits in .ny premises, past or present, in any logic of the eye

|

“ Were not the eve itself a sun, no sun for it could ever shine:
By nothing noble could the heart be won, weie not the heart divine.”

Modern muterialism makes niuch oi the supposed distinction
between “creating cvery thing out of the subject (7. ¢, the think-
ing mind),” and “lctting things speak for themselves.”s  But
how are things to speak at all to us, except through the nature
of mind? No Lridge to realily is possible that does not start
from this. And the bridge being granted, why should it carry
over our vognitions of sensible particulars, and yet refuse pas-
sage to universal conceptiers and principles of order, which are
the direct and necessary forms of mental action? Does the idea
of cause, for instance, depend on mind, individual or general, in
any sense which should destroy its objective value, because pro-
ceeding from us and not from Nature? By the same logic, the
things to which we attach it are under cqual uncertainty, since |
they are Fnowable only in their relations with our minds; and v
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and ear. 1hou art not made of senses and experiences: they
are of thee, and bint that arger life of Mind which thou sharest
as including, transforming, overflowing them, — the greater that
must always explain the less.
Locke's system was, with all its merits, a Book ot the Under-
standing. It skipped ail meatal data which could not be readily
utilized and defined, or left them in a state of helpless vague-
ness.t It disparaged whatever is involved in our relations with
- the Infinite, and could kave no philosc phy of beauty and sub-
E limity, which depend on these; mone of enthusiasm, loyalty,
L love, and awe. It not only subordinated the universat to the
| particular, but ma: the idea of the Infinite the mere product of
 limited sensuous conditions, at the same time slurring it 1s in-
L comprehensible.z A practical effect of this method appeared ia
B the immense influence of English thought on the Irenchi mind
B of the roxt century.  Whatever phiascology of universal ideas
attended it, the social dissolution of France at the close of this
- cpoch showed the practical absence of any philosophy based on
the control of cgatism hy reverent calture of the moral ideal.
Its speculative effect 11 the same way.  All knowledge being

B granted as coming from the senses, what do you know of these

at all except through your consciousness?  This was Berkeley’s
inference of the “non-existence of matter.””  And then comes
Hume's trenchant question : “ How do we, whose scnse-testinony
is so plainly uncertain, know any better that consciousness tells
us truth?”  What aaswer could be made to that question by
those whose sole test of truth was in sensations, and to whom
inherent laws of mind, necessary conditions of all experience
and all Iang.age, and essential relations of subject w object
in all thought, were too impalpable to be studied at all? Here
opens a gulf of scepticism as to the very power of secing truth,
which leaves man without root in realities ; and it inevitably re-
sulted in that frilure of earnestness in ethics, philosophy, and
L iaith, which, from this and other causes, characterized literature

- and life in the latter half of the eighteenth century.  That our 3o

 theories of mind lie very close to the springs of character and

5 See, for instance, his celf-centradictory discussion of the claims of reasen and
revelation (Vook 1V, chap. 18).
2 Ser Book !, chap. 17,
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conduct is none the less certain in the long ren because ' would
be unjust to infer any special vittues or vices inan individual from
his philosophical statements or religious creed. And it is the way
in which, consciously or unconsciously, we treat the demand for

: assurance of that perception of subs-untial truth which is undem-

onstrable, —save as being the indispensable condition of earnest
thought, — that enables us to contribute to the dignity and pro-
gress of mankind.  Our philosephy, being the way in whiclr we

[ ook at the werld, is what we really live by, and goes back of our
. political or religious relations.

But a pkilosophic methed had commenced which rccognized
these higher demands; net uew in substance, of course, but a

f [resh in.pivation of faith and science to meet them.  From Des-
g cartes and Spinoza it descended through Leibnitz and Kant, and

their later interpreters, Cousin and Jouffroy. It was developed
in various forms by Schelling, Hegel, and the higher German met-
aphysics, and formed aa essential part of the English and Scotch
philosophies of Cudworth, Reid, and Iamilton, of the idealism
of Coleridge and the moral intensity of Cailyle. Its past and
present representatives are of no special race, and show, by their
great diversity in matters of detail, the endless adaptability of
their common methed and the wealth of its resources. This
method was the psychological, as the other was the “sensa-
tional,” or experiential. It began at the nearest point; explor-
ing that productive force of mind which constructs the world out
of its own laws; itself implied in all terms, processes, explana-
tions, verifications, inductions, as their comnion substance, which
the physicist must presuppose, even when he attempts to find its
beginning amoeng the plasmata and cells, if plasma and cell them-
selves are to have any meaning for him; and which thus con-
structs, so far as they can be known to him, the very germs which |
he asserts to be its creator. The transcendental method found §
its first objective point in the universal substance.of mind,r —
that invisibie cye and ear implied in all origins conceivable by |
man; without which preadamitic light and present sounds and |

1 The question of se/f-conscions mind is a different and secondary one.  Even
in our personal expericnce some of the noblest instincts and powers scem to have
nothing to do with self-conscinnsness, but to be, rather, escapes from it into a higher

quality and realm of mind.  What we here emphasize is mind regarded s the uni-
versal substance of knowledge.
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colors are alike meaningless and unreal.  *“ Nothing in the mind
which was not first in the senses,” was the Iockian siatement
“Ixeept mind itself,” replicd Leibnitz,

Analysis of theught as essential and primal leads te the recog-
nition of certain ground-forms of thought as universal, and there-
fore as knewn only by transcending the observation of facts;
since no number of observations, or “sensible particulars,” could
of themselves ever prove a universal principle, but require sup-
plementing by larger forces of mind.  Such ideas as Unity,
Universe, Law, Cause, Duty, Substance (God), Permanence
(Immoruwality), are thus affirmed to be Zwtuitively, or directly,
perceivad ; because, while not to be accounted for by any ob-
scerved and calculated data, they are yet fundamental, and must
be referred to organic relations of the mind with truth,  And for
this sense the term intuition, if {freed from loose definition, scems
to be a very proper cne.

Of course the transcendentalist cannot mean by it that at all
times and by all persons the truths now specified are seen in the
- same objective form, nor even that they are always cousciously
recognized in any form.  He means that, being involved in the
- movement of intelligence, they indicate realities, whether well or
ill conceived, and are apprehended in proportion as man becomes
| awure of his own mental processes.  They who deny that they
perceive these ideas intuitively, mean the more or less (sucstionj-

@ able formas of them which at the moraeni prevail. Transcenden-
& taiism does not assert that these last are intuitions. It means the

enduring substance, not the transient form.  What we are to r=-
- gard as involved in mental movenent must surely be, not the
spocial moditications dependent on individual or social opinion,
E but the universal root-ideas to which all these different branches
L point.  The neglect of this distinction between ‘ne necessary

3 conformities of mind and the spccial inferences that have been

built upen them has, caused much confused discussion on the
subject of intuition.
By intuition of God we do not mean a theological dogma or a
devout sentiment; we do not mean beldied in “a God,” Christian

| or other; but that presumption of the infinite as involved in our |

perception of the finite, of the whole as implied by the part,

he Radical Review.

' of substance behind all phenomena, and of thought as of one na-

ture with its object, which the laws of mind require, and which

can be detected, in conscious or unconscious forms, through all
| cpochs and stages of religious belief.  The intuition of law does
not depend on the opinion that this or that crder of events,
| because oft repeated, must be taken to represent a rule of Na-
B turc or mind : it consists in that seuse of tnvariability, which no
. amount of such repetitions can explain, since they only affirm

uniformity so far as themsclves are concerned.  Nor 1s any par-

E ticular suecession of related events to be taken as measure or test
- of the intuition of cause; which concerns the universal idea of

causality, inexplicublie by auy amount of successions, and mean-
ing y roduction, not succession at all Nor is every affirmation of
spectal luties to Fe daid to the wccount of intuition ; which takes
~pizance simply of duty itself, of that which makes duties pos-

- —-the meaning of Ought.

An intuitive perception, however certain, may be of slow
growth, though what it recognizes is in fact a necessary part of
mental action.  In like manner, products of imperfect experi-
ence ond sclf-study often claim that certitude of intuition, as such,
which they do not really represent. We do not rest the intuition
that the world must be known to us through universal principles
on the truth of Plato’s archetypal ideas as real essences in the
hands of a *“ World-framer,” nor on the truth of modern classifi-
cation by genera and species, which Agassiz called ““ the thoughts
of God.” Yet these were forms, however imperfect, in which
that intvition was folded. The uncertainty of many common
beliefs about immortality has led many to deny that there is such
a thing as intuition of immortality. It is not easy to see how
we can have intuitive certainty of the continuance of our present
form of consciousness in a future life; still less, of what awaits
it in a future life.  But it is certain that knowledge involves not &
only a sense of union with the nature of that which we know,
but a real participation of the knowing faculty therein.  When,
therefore, I have learned te conceive truths, princip]e‘é, ideas, o1 §
aims, which transcend life-times and own no physical limits 1088
their endurance, the aforesaid law of mind associates me with
their immortal nature. And this is the indubitable perception,§
or intuition, of permanent mind, which no cxperience of imper-§
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manence can nullify ance 2o Nirvana excludes.  But this is
plainl incompetent-to specific knowledge of form or detail. And
so we attach less importance to definite conceptions or images of a
future life, the stronger our sense of the permanence of ideas, the
unities of lovs, and the continuities of growth. Imagination, too,
the open sense of our highest relations, has the same secret of
transcending time. The beautiful comes to the poet at once as
reminiscence and prophecy, and, lifted in the heavens, he sings :

«1 laok on the Caucasus, and it scems to me as if it were not
the first time that I am here: it seems as if my cradle had been
rocked by the torrents below me, and that these winds have
lulled me to sleep ; as if I had wandered over these niountains in
my childhood, and that at that time I was as old as the world of
God.”

But such foundations as these are not intellectual merely : her:
is the only firm ground for universal convictivns. The grand
words, “T ought,” refuse to be explained by dissolving the no-
tion of right into individual calculation of conscquences, or by ex-
pounding the sense of duty as the cum:ilative product of chserved
relations of succession. Can you measure by 2 finite quantity
the amount of allegiance involved in that sense?  Is not its claim
universal and absolute? What would became of it, if it pessessed
no authority beyond the uncertain foresight of differing minds
as to results, a soothsayer whose worth depended on the truth
of his special predictions? A criterion in special duties cannot
be the basis of the great fact of duty, nor the origin of an ab-
solute and universal allegiance. How explain as a “greatest
happiness principle,” or an inherited product of cbserved con<e-
quences, that sovereign and eternal law of mind whose imperial
edict lifts all calculations and measures into functions of an in-
finite meaning?  And how vain to accredit or ascribe to revela-

tion, institution, »r rademption, this necessary allegiance to the §
law of vur own being, which is liberty and loyalty in one! Yot 3

the language of even liberal Christian sects would scem to warrant
the inference that it was imported into the human soul by the
influence or exampie of Jesus!

«Two things,” said Kant, “command ry veneration: the

starry universe «round me, the law of duty within.” Yet neither v

o 4
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the infinity of the one nor the authority of the other can be de-
monstrated by any thing but the fact of sight. They are self-
affirmations of mind and for mind. Kant demanded that ethics
should not rest primarily on experimental grounds, but on the prin-
ciple of morality, which is not to be limited or explained by any
number of exclusive facts, but stands upon an inherent right to
the implicit confidence of me “ Every thing, has either price
or dignity. What can be represented by an equivalent has price;
what is above all price has dignity.” '

What Kant did for speculative ethics, Lessing did for theo-
logical freedom. It was his working out from this premise of
the transcendence of ideal mind, that made Lessing, more truly
than any other man, father of our modern liberty to doubt.
“Give me, O God, not truth outright, but the joy of striving fo~
truth, even though I never reach that pure light which is thine
alone.” No grander word was cver uttered.  All the free thought
of our time is stirring in it. More than any attainment is it to
be in carnest to attain : more than any number of special truths
is the love of carning truth, the life-task freely taken. Of
work and play this is the transcendental ground. For of such
rights of mind what demonstration is possible?  What induction
proves them? 'Tis the open eye itself shining with the very
lizht it sces. Liberty to doubt! If we are products of our sen-

sations, what right or power should we Lave to doubt? But,

if we can doubt all doctrines, so long as we love the earning of
truth, what shall explain this but participation in the infinitude
of truth?  Once more: Spinoza, following this track of tran-
scendent thought to its universal form ; assuming, in the serene

L assurunce with which he moves in the pure idea of God, that the
| percepiion and participation of the infinite is real, and that phi-
losophy is thus identicai with religion ; resclving all being into

One Substance on the sole authority of thought, — affirms it as
man’s real life to know, to obey, to love, and, so far, to become,
God.

These three leaders of modern thought indicate'in their vari-
ous ways the upward drift of the transcendental method. How

. indeed should the study of mind in its inherent productive force

fail to open those paths of thought which New England tran-
scendentalists used to call man’s “inlets to the infinite””? Of such
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intuition the contents, though not to be proved, are none the less
truly knowledge; beco € they are assumed in all processes of
verification, and because the infinite is as real as the finite and
as really known, — being, simply that spatiai freedom and unde-
fined possibility which are as essential to our minds as cosmic
space tou stars.

Our method of inteflectual inquiry involves, therefore, the
highest interests of ethics, philosophy, and faith.  In the unity
of these three forces centres the movement of our time.  Every-
where it insists on making this unity real, not only as direct
vision of the lavs of the world, but as ideal of personal char-
acter. This, in short, is its Religion. Thus its *“Way to the
Ricssed Life” is conceived by Fichte as free obedivnce to im-
mutable laws, discerned by the individual to be at once his own
inmost substance and the order of the worlds, with which he be-
comes at one by escape frem selfish individualism into the per-
sonal ideal. A system wrongly called ezoism; the ¢go being
oaly the starting point of consciousness in our personal sense
of the truec and the holy, opening the way to universal truths and
duties.  The intellectual method of cur time iy rooted in such

intuiti. . of the identity of mind with the substance of that world |

which it perceives.  The same principle has given metaphysics
its basis for knowledge in the identity of subject and object, and
culture its belief that every aspiration is the buman side of a di-
vine necessity. It has taught ethics that sclf-respect is one with
the sovercignty of law. It has revealed to sympathy the solidar-
ity of the race, which simply means that humanity without and

heart within have one substance and aim. And so it has inspired, |

in FEurope and America, those universalities which we now ex-
press by the words Prople, Labor, Liberty: ideas, in place of tra-
ditional conventicna'ities and vested fictions, as the motive powers
of society : a divinity within the life of man, not outside it.

So with our spiritual philosophy. That the soul can give true

report of the Universe, as of that which is of the same nature and 353

purport with ‘t, cwn faculties, enters in various forms into all
that religious thought which we call “radical.””  For this word,
root-thonght, there is no other proper meaning than the recog-

nition that human faculty is related to truth, not by secondary 38

“

i
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® adaptation, or artificial conjunction, but by a natural unity.

This participation in the substance of what we know abolishes
those imagined clefts between God, Nature,.and Man, which
Christian theology has helplessly tried to bridge over by its

i cqually imaginary mechanism of miracle and incarnation. And,
| finally, to this self-recognition of the mind in its object is due
E the fearlessness that now animates science and scatters super-
. stition with a self-confidence that no mere induction can explain.
| Thus, in Tyndall's fine statement, mind is evolved, pot out of

mere inorganic matter, but from the universe as a whole. This

L whole, however, is infinite, and involves inscrutable Substance,
- which, as recognizable only by mind, is therefore of one nature-
 thercwith.  The lowest physical beginnings are thus, in virtue of
I the cosmic force by which they exist, actual mentalities, or men-

tal gcerms. The crude defiition of evolution as production of

t the highest by inherent force of the lowest, is here supplanted
| by one which recogaizes material parentage as itself involving,
E even in its lowest stages, the entire cosmic consensus, of whose
b unknowu force mind is the highest known exponent. Even

when apparent as final {ruit of evolution, conscious mind is

therefore, we conceive, not 4 new force in the universe, but the

B substance of the universe itself under the form of individual re-
t lations and growth, —an identity wiich is seen in its capacity,
B and even necessity, to open out from individualism into universal
\ truth as its natural home.

We must, then, enter our protest against the treatment of this

b philosophy as the opinion of a small school of thinkers, or as a

transient phase of idealism, in ‘due time supplanted by positive
science. it purports to be the rationale of human thinking; 1ts
metod is as organic as induction or association of ideas. Its

| postulaics are involved in these processes, and make them ef-
- fective.  If true once, it is true for ever.  Conscious recognition

of the laws of mental method is something <lse than an 7y, 1If

we call it transeendentalism, we do not forg:t that it is also real-

ism, as aifirming objective realities and grounds of actual life
and work. We believe it to be the organic basis of progress:
of cvery step beyond traditional limits; of all ideal faith and
purpose.  For these, in their refusal to be judged by the dicta of
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experience, or by the strict definitions of the understanding, are
‘exporents of an infinite relation in the human ideal. The step
beyond experience is the common bond of all upward move-
ments, intellectual, moral, spiritual, wsthetic.

This step is involved in the growth of true personality.  Once
discern that your expericnce through the senses is not adequate
to account for your conception of the world ; once mark how
you transform such experience by laws of your own mind and
of all mind, —and the free creative function of your being is
revealed.  And so this perception of a force within us which
posits itself over against the limits of experience, as its master,
is what delivers individual mind from outward authority into free
reason. Ask a dozen men to think of an external object, say a
tree: they all turn in one direction, and a supposed common
sensation disguises their individuality ; but ask them to look at
the mental process by which they know the tree, and each finds
that the primal source of his perception is internal; and the in-
ference follows that its value must depend on his personal dig-
nity and freedom. I de not mean that personal character is
mercly an intellectual process,  But it is impossible that one
should, in any living sense, realize that he is not a mere member
of a mass, or product of institutions, but a piece of primal. fact
and original Nature, unless he is guarded and consecrated by a
scnse of the law by which he is inwardly related to truth, Then
begins high moral culiure.  Then that earnest dealing with ne-
cessity, duty, opportunity, which sets the great tasks, and lifts
the life through the aim it serves. Knowing her own solitude
and self-dependence, the coul finds at once commandnient and
frecdom in the recalities that front her.  Self-isolation is the first

step to sclf-consecration.  * Gentlemen,” began Fichte in his

opening lecture on philosophy, ““ give me your closest attention.
Let cach of you think this book. Now let cach think, not the
buok, but Zimself”’  Such his first summons to the noble study

of what Kant called the “autonemy of the will,” none the less |

real for the laws of necessity with which it has to deal.

It is by force of the transcendental element in human thought |

tha. theie was never wanting some measure of health{ul reaction
from drag-weights of the past, of sclf-recovery from sclfish in-
terests of the present. How could the constant operation of a
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law of the mind which overflows all data of experience with
ideas whose scope they cannot explain, fail to make prophets in
every age,——yea, more or less of a prophet in “every thoughtful
person?  This is the resilient force that throws orf effete organ-
ized product, supplants waste by ccpair, adds fresh atoms for an
unprecedented life: this the unexplained element, the mystic
impulsion, in all growth. The transcendental law becomes im-
pulse and aspiration. Stirred by its ceascless presence, men
listen to the native affirmaticns of Mind: I am knowledge, and
the medium of knowledge; ¥ cin inspiration as well as tradition;
the instant fire, as well as the inherited fuel, of thought; primal
as well as resultant ; infinite as well as finite. Hence that eter-
nal dissatisfaction of idealists with the superficial doings around
them; with the cager {ret and self-waste, the paltry propagand-
ism of book, church, sect; their exacting demand on human na-
ture, which makes them, as Emerson said, “strike work, in orde;
to act {reely for something worthy to be done.”  Whoso scoffs
at their refusal to do special things that may scem to him imper-
ative, may well consider whether, after all, the best doing is not
being. Tet him not call it unsocial.  What society most wants
is criticism by the courage to choose what one respects, ard to
renounce and reprove what this disdains. Wc reach civility
when men recognize that one in earnest to be doing his proper
work is mo ¢ likely to know what this is than ten thousand
other persons who would set him upon theirs. The transcen-
dental impulse accounts not for dissatisfied protest only. It is
the basis of interpretations of life and duty by idéal standards :
of the spiritual imagination, which for ever confutes, by its far-
sceing faith, the gloom and irony in man’s actual experience.

A constant in history, »* nakes “the increasing purpose that
through the ages runs.””  In Tndia, transcendentalism took sen-
sualizing tropic fires for its leverage, and there appeared a phi-
losophy that treated the senses as illusion, and an enthusiasm of
brotherhood which gathered a third of mankind into its fold. In
Persia and Egypt, it transfigured ail great natural forms with in-
ner meaning beyond sensuous traditions and rituals, drawn from §
the vicissitudes and aspirations of the soul.  God, Duty, Immor-
tality — affirmations of the infinite in man, through all special er-
rors, — became the substance of “mysteries” and awe-girded
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- discivlines, wherein the noblest minds ()f“;xmiqtlity learned divine
' philosophies and tasks.  In Greece, when the word-play of sensa-
tional logic was destroying certitude in morals and mind, Socra-
tes affirmed persouality the measure of all studies, and brought
B its intuition of the Good, the True, and the Becoming, to silence
: noisy pretension and confute moral unbelief.  Notwithstand-
ing the sophist’s mecasure of all beliefs by individual opinion,
what men really needed in Athens was to be disengaged from
the crowd, tc front their own conscicusness of reality. The
Socratic elenclus, or confuting process, was ng mere bit of argu-
& moutation, but, as its aathor himself described it, ““ spivitual ob-
stetrics,” opening to cach mind its own productive force.  His
“demon,” who was wont to warn him, without giving any rea-
son, against deing this o1 that thing, was manifestly the self-
protective law of a personality that knew its own right to shape
S Circumstance and to reject interference with its ideal.  Thence
came harvests for all ages in Plato’s evolution of his text that
M the ldeal is the Real; that principles, seen directly by the soul
" that has found its real self, are the substance of the world. OQur
L chicf debt to Greece is summed up in this,—that Socrates and
Plato saw the world as outgrowth of mind, inind as its own au-
thority, and personal mind as organically related to universal
being. '

In Judwa, the reaction against materialism was more intensely
moral ; authoritative protest of prophet, social exodus of Esscne,
apocalyptic vision, wilderness cry.  Yet the free transcendental
philosophy may be read as plainly in writings of the * Apoc-
rypha’’ dating before the time of Jesus, as in Goethe, or Car-
lyle, or Emerson, or Parker. In fohn the Baptist came Hebrew
summons te the personal ideal, and Jesus went behind Pharisee
ritualism, Sadducee scepticism, and Essene asceticism, — finali-
tics of Hebrew experience, — to the soul that smakes experience.

soverrignty, his rejection of the dominant sources of national
ity and to pure cthics against force and formalism, his assertion
of infinite relations.  That Jofty manhood, though swaycd by He-

brew conditions, by supernaturalism, by the monarchical prin-

To the transcendental impulse the ages owe his resert to self- |

hope, his enthusiasm of faith in the unscen, his appeal to human- &

ciple of Hebrew piety, by its messianic idea and the traditional
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habit of claiming special divine commission, by that excessive re-
wotion to despair of the present world which was incident to the
times, — was yet so offensive to Jewish experience that martyr-
dom was the cost of it. But the impulse of humanity ¢.at presses
beyond experience is greater than any of its ow:a human products,
and so it passed the limitations of Jesns to fresh material in other
races and times. The democratic movement of thut age; the
grand Stoic and Ipicurcan forms of self-respect and faith in
Nature ; the coalescence of beliefs to higher unities, — did not
lose their power of tran<fusing ages of Christian ecclesiasticism
with a redeeming instinet of universality,

Christianity inherited the monarchical 1dca of a God separate
from Man, and a contempt for natural law and human faculty
which crippled its faith in the spiritual and moral ideal. It became
more and more a materialism of mairacle, Bible, Chiirch. Even its
essay to realize immanent Deity yielded a more or less exclusive
mediatorial God-man ; and it treated personality as the mere con-
sequenice of one preseriptive historical force, ju

't as philusophical
materialism treats it as mere product of sensations.  What suc-
cessions of oppressive creeds and barbarous wars concerning the

natire of Christ; what lasting reigns of terror and superstition ;

what persistent bigotries restrained, not by creed, but only by
the political balance of power; what hostility to the steps of
science, in crude, perverted forms of ideal desire, -— have given
way to the patient pressure of an organic necessity behind them
all, the transcendental sense of invariable law!  Against what
reluctant traditions of experience it urges its way! In the Re-
formation it scemed to thrust its keen edge through the old ma-
terialism to the free light.  “What makes man's world is not
without him, but within: not works then, but faith, not doing,
but being, saves.”  Christianity was broken into individualities.
But they proved chips of the papal block.  Protestantism swelled
with the old leaven of ceclesiasticism.  Miracle, Bible, Church,
Sabbath, external Geod, and official Atonement survived in a
supernaturalism of which spiritnal ideals were regarded as the
secretion, just as ma.crialism holds mind to be a {unction of the
bodily organs.

Puritanism was a further pretest than Protestantism against
institutional experience. It was full of crudities; a pungent

ot
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mixture of noble insights wita gross superstitions, of trarscen-
dentar day with tiaditional night; an uncouth Titan, precur-
sor of an intelligence and order hitherto unknown.  Superstition
so ran in the grain of it that, after two centuries and a half of
American air and space, its medieval spirit brought ministers tee
gether to stop access of the people to free reading on Sunday,
“because God has given his Bible for that day, and religion
will perish without morality.” The real transcendentalists of the
seventeenth century were the Mayflower Pilgrims; for Aracerica, 8
the Rock of Ages was Plymouth Rock.  The moral earnestness 8
of the Pilgrims was a step in conscience, precisely like Kant’s [
in philosophy when he showed the sensationalists the mind- (.
clement they bad left out of their analysis, and led the way through "
Atlantic deeps of consciousness which they had not daced - [l
plore.  Did experience create either of these great unaided ven-
tures upon unknown seas?
the intolerance of the Puritan cieed.
onstrated vision of a free private jud:zment out of church, home,
and civilization itself.  But he carried civilization with him in §d
that step of intuition; he took uy the wintry leagues of the At-
lantic, and nade them shining steps’ to the People’s Throne.
Well might the ideality that refused to be the ;e luct of tradi-
tions transfigure for ever that descrt continent 'and howling sea
for which it exchanged them.  These spaces were there to sheow
that man makes of his experiences mare than cxpericnce by the |
lift of his spiritnal force.  Mark close to this group the imperial
man of that day, who refused to persecute for belief in any form,
and denounced usurpation even in the stayers of a tvrant. “The
Lord deliver us from Sir Harry Vane,” cried Cromwell, covering
his face with his hands, when the clear eyes ihat never quailed]
before plot or power searched his own, —cyes of a great con-
science conversant with the infinite laws and serenely awaiting
martyrdom, that could transfigure with trust the total eclipse of}
patriot harvests and hopes.  Hear that frightencd bray of trum-
pets trying to drown what such a man might dare to say on thej

The Plymouth Pilgrim outsteppeu o
He followed his undem-

1
m

scaffold, —a tine expedient, on the theory that mind is the prod
vct of things! With what divine irony the transcendental geniu
of modern liberty meets this pretence of mass-power to abolis
men because it is so very casy to abolish the visible shapes of

- ideas are masters of the social elements.
L demonstrated, are not demonstrable.

- gests the infinite, by contrast and insufficiency.

E our dealing with ideas, because ideas are inscrutable to the under-

L and of relicions; the idea of a true State, combining personal

L principles, based on the necessities of thought.
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men, — Algernon Sidney and Harry Vane at the beginning of one
epoch, John Brown at the threshold of another, dying on scaffolds
as funatics, to ascend as ideal symbols of power! The charter
of the Repubiic is itself an assumption tbat tndemdnstrated
For ideas were not
No data of observation
can express their universal meaning. The data are their ne-
gations, not their cause; and suggest them, as the finitc sug-
What else
can we say of ideas than that they are the wondrous intimacies
of the human soul with the infinite and eternal, its contacts
with universal forees, its prophctic ventures and master steps be-
yond any past?  Yet Stuart Mill fancied that transcendentalism
stands in the way of progress. Is there offence to science in
standing? Let such science explain any one thing in Nature or
man, with which itself claims to deal, and we will lay to heart
these complaints against the ideal.

Justice, Humanity, Universal Rights and Duties, on which
progress moves, are transcendental. The idea of a unity of races
with public frecdom; the idea of the Abolitionist that went be-
hind parties and fundamental laws, and put a soul into a dead
republic ; the idea of equal opportunities for race and sex, —are
all transcendental.  So is philosophy, as a science of independent
What $eries of
actual facts is represented by the philosophy of history, which
assumes to jud-e the steps of the past and interprets them to
high uses of wl.ch they had no presentiment? Artis transcen- §
dental, -— realm of refuge from the woes and imyperfestions of the
actual : Art, the infinite hearing of a deaf Beethoven, the ccles- |
tial vision of a blind Milton, a Michae! Angelo’s cry for liberty
from the stones of the quarry in an age when the tongues of men
were forced to be dumb.  Morality is transcendental, — turning
fate to freedor~ and limits to liberties by choosing to accept and
abide them.  Transcendental, too, is a philosophy of iife which
can offset the limits of the understanding by such entire trustin
whatever shall prove to be spiritual law and natural destiny as
necds no guarantee from details, and exacts no promises from the
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wise sovercignty of our own pature.  This, which is as truly rea-
sor as it is faith, I find to be the best form of religion.  “Take
philosephy out of life,” says Maximus Tyrius, “and you lose the
L power to pray ;” which is certainly true, if there is no real pray r
= but a free aspiration based on the assumption of ideal good.
How indispensable is this wide mystic opening and n.argin for
all thought appears in the life of that chief opponent of intuition
in our time, John Stuart Mill. Absorbed from his childhood in
kabits of logical analysis and utilitarian calculation, which ex-
cluded the sense ot infinity, he naturally enough fell at last into
B the dismal conviction that all aims, being logically exhaustible,
were therefore worthless, and was saved from despair only by
betaking himself, under logical protest, to the transcendental
imagination of Wordsworth and the prophetic moral sentiment
of Carlyle. Nor was this all. Even against himself, he proves
- to have been a prince of idealists, not only in his socialist enthu-
L siasm and his zeal for an intellectual liberty never yet achieved,
F but in his estimates of two persons with whom he was in closest
intimacy, -— his father and his wife.  So the materialism of Har-
riet Martineau, thorough as it scems, did not prevent her from
¥ bearing witness that the awe of infinity sanctified her study and
" her dream.1
. And all these things are transcendental for the same reason
L that the doctrine of intuition as held by any school in old or new
[ time is transcendental ; nainely, 1s recognition of the inevitable
step beyond experience or observation by which man lives and
| grows. According to the intensity of this recognition the law
may work in one as conscious philosophical metiod, in another
i as enthusiasm for progress, beauty, or good.  The basis is always
. the same, —an organic element of mind, which may be perverted,
B neglected, ignored, but which holds in some form while sanity
E endures. It i assumed in every process of induction, and makes
| the particular premise justify a general conclusion. It is in-
L volved in all deductive reasoning, and makes the fact deduced
a mere fresh item under an assumea law that gives it all its value.

- It is the necessity of the materialist himself, whe forsakes his |
principle of sense-derivation as soon as he reaches the crucial §

1% Autobiography,” Vol. I1, p. g1.
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point of his theory of Nature. Thus Lucretius, the representa-
tive materialist of the ancient world, explains the order of the
univer.. as one among innumerable arrangements possible to
atoms noving without intelligence, — an idea for which there is

¥ no more authority in the senses than for any conception ever
- forced on them by the mind of man. Even Lange, with all his
E hatred of Platonic Realism and his strong denial of any source of

knowledge but the senses, actually allows that * the tendency to

b the supersensuous helped to open the laws of the world on the

path of abstractions,” and that ‘“the idcal element stands in
closest connection with inventions and discoveries.” «
If, then, every one is a transcendentalist, whether he knows it

| or not, what, it will be asked, is the practical worth of the dis-
' cussion ?  The same, we reply, which belongs to every question
of truth or error.  Dclusion is not more common than it is harm-
E ful.  Yet it always consists in mistaking or denying the very
i laws which are all the while shaping us by their mercies and
b holding us to their penaltics.  Papist and radical alike reach their
B belicfs through acts of choice dependent on their respective
| mental states: yet ignorance of this inevitable necessity is none
L the less truly the ground of the vast diffcrence between belief in
Frecdom and belief in Outward Authority, and of the momentous

cmsequences that recult from it. Even if the transcendental

i mcthod were accepted of all men as the true one, yet, as we have

secn, the point of moment is the emplasis laid on it, the earnest-

@ ness and ardor of the acceptance, the force of purpose with which

it is applied to life.  Its value is in determining eur philosophy

b of culture, as well as in reporting a necessary law of mind.

What, finally, is its rclation to science? The idea of law uni-

versal and invariable is purely transcendental. No number of
| experiences could have told us what must of nccessity be; no

piiing of instances could ever have proved that, always and ev-

| erywhere, like causes must bring like effects. It is a step be-

yond phenomena, beyond authority from experience; a step of
the same significance for philosophy, if not of the same courage, as
hat of the Plymouth Pilgrim; but taken in the private mind, 1

1% History of Materialism,” pp. 121, 122.




the quiet of natural growth ; nconsciously, long befure it is ap-
prehended.  That such steps are but results of the™inhented ex-
perience of mankind, who have always employed thise processes,

is therefoie untenable, since the transcending of vensation is

- ] in cvery instance a personal act, and implies that the power of
o nmind to perform it is as instant and fresh in the latest man as
( P in the first.  What a moment of joy and light, remembered for
, 5 ever, is that when first the idea of universal law breaks on the
. B consciousniess of A youth, and he marks it as the imperishable
. IS rclation of his mind to knowledge ! Well may it move him. With

B th.t pereeption culture begins, It opens the whole past, and the
] ® whole {uture; it participates in the infinite; it revolutionizes be-
- B licf; it recognizes what must condition and shape all experience.
. On this intuition the sciences rest; by this they live, and move,

& and have their being ; and cevery step they take, now in this day
b of their triumph, this glad tread of man that goes t¢ the centre

| ‘ L of the world, has a transcendental sanction.  Clearer and fuller
- B comcs the sense of its meaning through their evolution : till it
. B cma.cipates religion from exceptional and external masters; sub-
] B stitutes social science for supernaturaiism as practical redeemer
, [ of man; incessantly reforms tradition and recasts institutions;
: L chanwes rights of private judgment into universal duties; lifts
| g the spiritual ideal beyond forms aud names; and will counteract
- ] thing-service in physics, politics, and trade by its reach after the
. W idcal and infinite, after undemonstrated truth and good. This
., SERI is the undertow that bears all surface-c arrents along its own mas-
, SR tcrful way. I fear no scheme of evangelicalism to give over the
State to a Church of Miracle in an age so possessed by the vision

i of universal law. Nor do I fear that scientific criticism will be

| stayed by all that the arsenals of superstition can bring to bear
against Tyndall's prayer gauge or Darwin’s evolution. Science

) | can be harmed only by denying its own constant dependence on

L an unseen, ideal principle, authenticated by intuition alone.

A war upon the transcendental method, then, would simply
L divorce science from that sense of the unlimited and universal
~ which is its own motive force. Science sceks to define, to ana-
lyze, to make comprehensible, to show the order and relations
of phenomena, to unfold the chain of evolution from lowest

matter to highest mind.  But, if it finds in these limits and this ’
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ascent from the physical the whole truth of derivatiorn, it must
either reject such conceptions as God, Duty, Immortality, or
else it must so cxplaiu and interpret them as to exclude .heir
infinite meaning. The greatest things can only be proved oat-
i comes of the least by emptying them of their greatness. An
L effect cannot be greater than its cause. God, defined as result
E of evolution from things, is not Infinite Mird, nor can the sub-
b stance of the cosmos be che result of its phenomena.  Duty can-
not be a mere gencralization of certain observed successions in
| human expericnce, and at the same time mean unconditional al-
' legiance to Right. And how can a consciousness of indissoluble
L relations with being, which, as the real sense of Immortality, un--
| derlics all crude notions of a future life, be justified by tests
. which derive mind wholly from things, or allow for true only
what can be strictly defined and historically explained? To
deny the intaitive clement is, in consistency, to drop all grounds
for these conceptions.  But more.  To carry out the denial is
I to abolish science itself. It cuts away the idea of law, which
g is transcendental ; it sweeps off all recognized bases of physi-
| cal order, —atom, cther, vibration, undulation, correlation of
L forces, unities of evolution, — which are all ideal, and, however
‘ v reconcilable with cobservation, were never outwardly seen, nor
| heard, nor comprehended, and never can be; and therefore, as
! assumed explanation of the universe, imply powers of intuitive
L perception, real insight of the imagination.  And, although these
theoretic forces must be verified by observation, there is no ver-
ification needed nor possible for that nccessity in the human
8 mind for universal conceptions and transcendent explauations
F from which they all proceed.

. Nor 1s this philosophy inconsistent with the ascent of evolu-
tion from lowest to highest conditions, since every step in this
l ascent involves concurrence of the whole, and, in some form or
L other, relations with its Infinite Substance. To hold fast this
| reality of substance is indispensable to science. Its laborers
B must not be so absorbed in watching processes as to ignore that
L enduring fact which the process implies, and in which it inheres.
Now, whether mind be regarded as merely the last link in a
' chain of physical transformations. nr resolved into a compound
of sciasations alone, in cither case its substance disappears ; it is
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flow of transmutation and process, ‘nvolving nothing to be trans-
muted or to proceed. T such definitions as that of Comte, ~— th.t
“mind is cerebration,” —o. of H.ackel, —that it is “a function of
brain and nerve,”— or of Strauss, —that ““onc’s self is his body,”
—or of Taine, —-that one is “a seriss of sensations,”—mind as
personality disappears; substance becomes unreal; and we lose
all hoid on permanent objective truth. Tt seems a satire to call
ii:is negation of the ground of things positive science. T antici-
pate from science neither suicide nor usurpiation, — .either de-
nial of the ideal basis on which it stunds, nor pretence of
verifying conditions involved in the constant relatvms of the
mind to truti.  None *he less must special forms of conceiv-
ing these relations be brought through its tests and inguiries
to represent their real wuiversality as transcendental elements.
This obvicusly requires that God should mean, not the outside
monarch of the universe, but its immanent Taw and Life; that
Duty should be, not the imposed sway of an external will, but
loyalty to that moral order of which we are oursclves a part, so
that our obedience is our freedom and our growth ; and that Tm-
mortality should be, not a graft nor gift from without, but partici-
pation, under what conditions we know not and probably cannot
know, in the permanence of the truth and good we see. Science
is frecing these intvitions of our highest relations from false
assumptions of definite knowledge and from superstitious pre-
scription, and thus harmonizing their form with the real order of
the wo.ld.

Mill constantly objects to transcendentalism that it is unscien-
tific, because it is of faith rather than reasoi, —an old distinction,
well ¢nough taken when faith meant implicit orthodoxy, and had
no recognized basis in the very nature of mental action. The
highest act of reason and every breath of common logic rest
alike on the vast assumption of faith in the human faculties.
Every verification of special belief, by which scientific results
are rcached, involves this profounder belief ; even verification of
these faculties has no other organ than the faculties themselves.
If “the steps of faith fall on the void to find the rock beneath,”

not less do the steps of science, the postulates of philosophy, §

the communications of speech. Will it be claimed that we es-
cape these assumptions when we begin at the senses as the most
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cbvious and trustworthy sources of knowledge? Is there any
assumption greater than trusting eye and ear, those mystericus
organs, those ether waves that I can neither see nor compre-
hend ?  What is all our knowledge but belief 2 The best physi-
cal science swarms with errors.  Helmholtz proves the eye an
imperfect optical instrument.  Proctor takes back his theory of

B planctary population.  Agassiz declares our genera and species

the actual thoughts of God, and then Darwin refutes them. The
calculus itself is but an approximation, The elements of real

L knowledge are here, nevertheless.  But why do I believe this?
Why believe that the world is a whole ; that matter and mind, the

“me’” and the “not-me,” are essentially related? T am moré

e certain of this than of any detail of physical science.  But as for

proof, do I not, in all this, walk by faith, and make that my
sight? If Tam surer of my ground than an infant or an Aus-
tralian savage, ’tis none the less true that the experiences which
have thus helped me were available only through the constant

b necessity of the mind to outrun them with universalities which,
 alth ugh thoroughly scientific, were pure ventures of faith.

The transcendentalist emphasizes this basis of faith which
science does not outgrow. e will not suffer it to be slighted :
and for this reason among others, — that it is the health of the
sentiments ; of love, hope, aspiration, worship; that it brings to
our lilmitations a sense of relation to a larger, serener life, and

| repose an its adequacy.  But it is a caricature of transcenden-

talism to make it the basis of absolutist and decaying evangel-

L ical dogmaus like the Atonement, where the ideal 1s narrowed

down {> a prescribed, exclusive embodiment in the name of
faith. Tts intimary is inward, — oneness of the believer with the
belicved ; so that the sentiments, set free by it, become nobili-

J ties of sclf-respect, spontaneities that bloom into the best cympa-

thies and cultures; into art, prophecy, heroism, sainthood ; into
the light and sweetness of the world. The manifest dependence
of these fruits of sentiment on faith does not make them at va-
riance with science,—that grand corrector of extravagance in
feeling and delusion in thought. For all its special errors, the
transcendental impulse has generated a cure in the science that
flows from its intuition of Jaw. This is its own balance-wheel,
its own saving sense of limit, so that with its head in the hea-
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vens, teacher of the eternai life of man, it may walk securely,
and do practical work under true huraan conditions, Its scicnce
is thus at once the child ol its faith and the I=ader of its culture,
And the spirit of our age, well unde vstanding this unity, points
more and more plainly to an i ctandard and test of all ten-
dencies in the conception of the {mmancnt Spirit as world-
movement of law and life, — transforming itsclf, frst into tha
physical order, then into organic form, then into the Person and
the State; the equal scxes, the arts, the huwmanitics, the equi-
ties of capital and labor, the harmony ¢f races in functicns, the
unity of the world in liberty and growth.  This high accord of
intuition and science is the divine esponsal of the ideal and the
real.  The significance of our term “spirit of the age’™ is none
the less positive because it is transcendental; in other words,
not adequately given in any list of persons or cvents, but in
somewhat beyond all these, to which they are all referred, not as
an idea only, bot as reality,  And whoso most truly perceives or
expresses this spirit is not only the true transcendentalist, but
the builder of the future.

If such is the natural development of the transcendental ele-
ment in human history, it is not a set of opinions, and no school
can be the measure-o. its validity and scope.  For one, I do not
niopose to speak of it as a phase that has had its day, and is
g!ving way to science. It is an organic principle of thought and
progress  Naturally unfolding into the grand results we have
sketched, it is yet more or less visible in a great variety of beliefs
which have little in common but the fact of being reached by a
more or less faithfal application of its method.  Stated philosoph-
ically, it means that the self-affirmation of mind, conditioning all
expcrience, and transcending the senses and the understand-
ing with largest and most vital truths, is recognized as the pri-
mal source and guarantee of knowledge. 1t is the application
of this principle to philosophy, religion, ethics, life. Tt points di
rectly ta the primacy of personal intuition, conviction, character.
Evidently every individual declaration in the name of universal
truth invelves it, whatever its results, because it is a step beyond
the data of experience.  But, like all principles, it has its ideal,
founded on its conscious culture and higlicr uses, which tests
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and judges conduct. e who freely uses the private judgment
to measure all outward authority presumes the sufficiency of an
inward licht. But he is true to the ideal principle of transceo-
dentalism only in so far as he really maintains the primacy of
personal mind, instead of so carrying vut the right of private judg
ment as to sink that principle or pervert its meaning. “Many a
loud protest against traditions and institutions has been passive
obedience to a far more powerful and brutal despotism, a push of
sensual tides submerging the soul: not the sanity of intuition,
but the insanity of desires. On the other hand, a poetic nature
may be disposed to uphold the institutions in which his feel-
ings have found culture, yet be, as Wordsworth was, completely
transcendental, because taking these institutions simply as re-
lated to a spiritual ideal, which regencrated literature by its ap-
peal to the beautiful and true, as “the soul that rises with us,
our life's star.” '

In their worship of external authority, the Protestant sects
have almost scemed to vie in showing how little might be kept
of the transcendental principle, while claiming special advocacy
of the right of private judgment. And in the great family of ap-
pellants to the “ Inward Light,” — mystics, rational:sts, Quakers, |
scoptics, ascetics, free religionists, with all unclassified persons
of independent and carncst mind, —— the intellectual diversities
are doubtless not greater than the differences of degree in which
their claim of inward light really represents transcendental free-
dom and progress.

Naturally the main test of fidelity to this principle is cne’s re-
lation to the moral laws and spiritual forces. Here, again, we
must recognize its ideal. The law in his nature, expressed not
in articles, rituals, or Bible, not in multitude nor mediator nor
specific religious name; this light of his faculties, self-shining
with their revelation of the infinity of truth, and the absoluteness
of duty, and their participation in that which they know to be
eternal ; this transcendence to imperfect experience and under-
standing, — is the consecration of his life ; his guaranfce of ideal §
convictions, of broad and beautifu] beliefs. And life should seem
inestimable, and in this sense at least immortal and divine,
throuzh what it is thus proved competent to hold, of enthusiasm
for the best cultures, and service of the truth and right that are
yet to rule.
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In view of this personal ideal, there is a dark side to vur social
experience.  Modern civilization becomes more and more exclu-
sively a life of crowding and concretion. TIts solidarity stifles
the humau atoms, who have been strennously abelishing space,
tiil the world’s immeasurable detail presses directly upon every
brain and heart. The intense magnetism of social machinery
pushes every demand into unlimited expectation, and gives our
vices a force as organic as ever was in State or Church. Cor-
ruption wields the resources of recognized method in its manage-
ment of public and private interests, and has its representative
men in every line, who become conspicuous solely because mas-
ters in the valgar arts acknowledged to Liold the key to success.
An unbounded craving for self gratification is fostered by the me-
chanism of our culture, ignoring all differences of material in its
training of racers for ¢ common goal. Competition in luxury
drives us on in its whirl of dishonest debt and wasteful apery,
till you shail barely find a few who dare live with honor, bringing
up sons and daughters in just loyaltics and simple tastes. Is
such demoralization beginning to warn us, in the full tide of or-
ganized self-government, of a fatal incapacity of moral {freedom
and practical self-control ?

What shall stay us on such downward tracks? Not, I think,
a theory of science, that treats personality as mere run of phe-
nomena, and its claim to be an immediate source of knowicdge
as a mere fiction of the imagination. This is but an outgrowth
of these very degeneracies, and we shall look in vain for healing
to the destroyer of our health.  Successful trade; gigantic pro-
duction ; school machinery without a germ of individuality or
selfarcliance in its purpose, —are plainly the forces to be mas-
tered, not the gods to be invoked. Spread of national vanity,
arasp of the continent and the isies, are but symptoms of our
disease.  We want the personal ideal ; inward dignities ; a self-
respect and self-reliance that require new starting points in the
philosophy of culture. 'We want training in principles instrad
of dissipation on details; conviction that the world reflects the
mind, and that the quality of our mind determines the value of

our world ; respect for the perception of moral order, for the |

sweep of law that transcends the bounded premise, the insight
of prophecy that outruns experience ; the freede  Hf the ideal to
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judge outward prescriptions, and reshape the concrete world to
fresh necessities of growing reason.  We need to react from that
excessive reaction against unscientific idealism, which ignores
all inward conditions of knowledge, and buries itself in the mere
external object or sensation as source of all.  And the drift of
this current materialism towards resolving human personality
into a delusion, and defining man and the world as mere run of
phenomena, to say nothing of a pessimistic irony, must be met by
emphasizing substance, and the real conjunction of the conscious
mind with what is permanent and universal. In our zeal for
teaching every thing, we are forgetting that the learner is more
arnd greater than all he can learn, and that for ki the first of
all practical needs is 2 philosophy of culture that shall deterine
his methods and aims. In fine, to save us from base politics
and selfish relations in trade and labor, we need *he constant
inspiration of ideal public duties, whereof we havé hitherto had
perhaps only one form; represented by the anti-slavery move-
ment, and its school of moval culture, friendship, self-accounta-
bility, and life-long sacrifice.  An education we now bitterly
miss, and are destined to miss till we have raised to like levels of
principle and conviction such transcendental objects as the
rights and duties of labor, the vnion of cqual opportunity with
difference of function and honer to the best, and full liberty
in the conscicnee to thirk, to deny, and to believe.

SAMUEL JOHNSON.




