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“arms and armaments;’ with a Peruvian Inca, *his plate and jeweld;® with the an-
cient Mexican, * his garments, precious stones,” etc; with the Chibeha, his z0id, eni-

o
eralds, and other vrasures.” .

And so on, to the ¢nd of the lung paragraph. It needs a gazetteer
as well as an encyclopaedia to read it by,  One begins to long for guod
old General Taylor's succinct generalization, of “the world and the
rest of mankind.” Rut, as was said, the book is not literature ; it is
science. And science, in its later stages especially, means plodding
industry-—improbus I.har. It is only because Mr. Spencer is capable
of more massive wori. that we are tempted to blame these book-

keeping details. And if ve should, he would most likely reply—as

Mr. Ruskin does in respect of landscape-painting—that the effect to

the eye of details accurately put together is something different from

and better than any generalization, howeve: accurate and complete.
The book consists of three parts.  First, * The Data of Sociology,”

which is most full and valuable on the earliest ideas of the primitive J

man leading to various forms of worship and superstitious beliefs,
Nexi, * The Inductions of Sociology,” containing the detailed analogy
of orranic or social life, which we have commented on before. Last-
ly, * The Domestic Relations,” including a judicial summing up of the
case on the earliest forms of the family. The lrst 15 incomplete.

Some additional chapters have already appeared in the  Fopular Sci- §i

ence Monthly.” All parts, it is needless to say, are crowded with cu-
rious illustrative facts, laboriously gathered, and of undoubted verity.

J- H. AL

4.—An Analysis of Religious Belif: By ViscOUNT AMBERLEY. New
York: D. M. Bennett. 1877. Pp. 745.

THE growth of commercial relations berween widely separated sec-

tioas of the earth, bringing into closer intercourse the followers of the 3

great world religions, and above all the wonderful results attained
threugh tne comparative method in the study of language, rendered

the corparative method inevitable in the study of religion. Among g5
the treasures thus opened to us by Oriental scholars are countless S
legends, cercmonies, and peculiarities of dogma common to the de-}

votee cn the banks of the Connecticut, the Ganges; and the Pei-Ho.
These common characteristics of all religions, so striking in their re-
semblances, often so profound in feeling, and withal so corrective of

provincialism in thonght, are ably marshaled and effectively displayed 8
in Viscount Amberley’s ambitious work before us. The social stand- §

i,
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inz of the author (the ellest son of Lord Russcli, his death while the
work was in course of publication, together with the urgont efforts
made by the Duke of Bedford, seconded by Lord John Russell him-
self, to buy up and suppress the entire edition, invest the book with
more than usaal interest,

ke author devotes the larger vortion of his pages to the examina-
tion of the externa! manifesta*.sns of religious sentiment, which is di-
vided into two parts ; the f:st, those means by which men have sought
to place themselves in corresponslence with the higher powers, or com-
munication upwards. ciassificd as consecrated actions,—including all
the acts comprehended under the term ‘Worship,—consecrated places
set apart for worship, consecrated objects, and consecrated persons.
In the second part we have the reverse process, commurication down-
wards, in which men are the passive instruments in the hands of the
unseen powers, embracing holy events, as omens, miracles, and dreams,
holy places and objects, supposed to possess mysterious powers, holy
ordars and perscns, and lastly holy books.

Under the head of holy persons we have sections devoted to Con-
fucius, Lao-ts¢, Buddha, Zarathustra, Mahomet, and Jesus Christ; |
while under the title of holy books we have an analysis of the *“Bi-
bles ”” answering to these names, presentng the reader with an ency-
clopadia of the doctrines and ceremonies of the various world-religions.
While the citations given show thar the preparatory iabor must have
been immense to ensure so valuable a compendium of creeds zad rites
within such brief compass, we cannot but regret the appearance of
what we must 1egard as evidences of haste. Nowhere is this more
striking than in the author’s treatment of Buddha and Buddhism. B
Passing over the singular statement that the monastic life was, in brief,
the aim of Buddha’s teaching, we find but the briefest mention made
of Nirvana and Karma ; yet there can be no intellizent idea formed of
Buddhism where these great underlying d sgmas receive but little more
thar mere mention. In the consideretion ot Nirvana i'e involved the
same great problems which continue to occupy the mind of the philo-
sopher, recognized by the Eastern sage with as much clearress as by
any living metaphysician ; in the dogma of Karma, or inherited good
and evil, we have a line of thought presenting singular resemblances
to the modem theory of Heredity.

In the guotations from the Vedic scriptures we miss several, of ez
ceptional beauty, serving to iliustrate the statement of Max Miller that
“the consciousness of sir is a prominent feature in the religion of the
Veda.”

We presume the chief interest of the general reader will centre o®
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th. pages given to the consideration of Christianity ard its Founder;
and here we have a lengthy and quite abie rédsumé of the results ac-
quired by modern biblical criticism, furnishing a complete armory of
weapons to whoever i inclined to devote his talent aad skill to fur-
ther the modern revolt against organized belicf: but even here, where
information is so easily accessible, we are surprised to find the Acts of
the Apostles rezarded as * the most trustworthy of the five historical
. books of the New Testament.”

The chief interest of the book to thoughtful minds, however, does
not lie in the six hundred and more nages given to this division of the
subject, but to the brief concluding portion where the religious senti-
ment itself is considered, and the author's own ideas ticely expressed.
In undertaking the analysis cf the religious idea, the author defines
his position at the start, assuming that there are “three fundamental
postulates involved in the religicns idea ; first, that of a hyperphysical
power in the universe ; secondly, that of a hyperphysical entity in man;
ihirdly, that of a relation between the two.”

1t is explicitly asserted that all the pienomena of religion imply
“,ome kind of power or powers behind, "eyond, or external to the
material warld,” and that all :zligions agree in puiting forward =s
cardinal truth *the conception of a power which is neither pere
by the senses nor definable by the intellect;” that reiigior

loscphy alike are under a logical necessity *‘ to make the £
assumption of a Being alike unknown and unknowable.”
proposition, * that there is in human natuie some.aing equa pie
physical with the object which it worships,” is defended hy the us: al
metaphysica! arguments, and, though adroitly handled, are m~inly di-

“rected against the crude materialism that seeks the origin of mind in
matter. The third postulate, that of a relation, not 4nozen but
betveen the objective Unknowable and the subjective entity (soul), is
argued from i¢s universal acceptance.

The excertion in the case of Buddhism is noticed by Lod Amberley }
as merely affording “a refutation of the statement that ée/icf in a per-
sonal God' is a necessary element of all religion.” Here again our
zuthor profoundly misinterprets Buddha's thought, and, as it has so di- &
rect a bearing upon his argument, we may do well io state it in terms
of modern thought. Buddha taught that every one’s merit and demerit,
called Karma, is the shaper of his destiny. “ Karma,” he is tradition-
ally reported to have said, *is the most essential property of all beings ; 8
it is inherited from previous births; it is the cause of all good and &
evil.” Modern Science affirins the same truth. Pre-merit, heredity, 8
is the mighty power that antecedently moulds our characters, and
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which "—to use the language of a living scientist——‘not only assigns
to individuals their position in the survoundmg world, but also belps
- them to attain it.”

Dismissing Nnal causes as beyond recogn mor\, and refusing to assert
that the logical artifices of the understanding must necessarily find war-
rant in Nature, Buddha did more than ignore the Divine Personality ; for
the key-note of his whole philosophy lies in the conclusion that the
world o: matter and the world of mind are but phenomenal aspects of

a phenomenal Ego. " Hence an all-pervading underlying power is an il- |

lusion of the logical understandirg, the possibilities of whizh are not

identical with the possibilitics of things, and the wonderful inverisbil- 8

ity we discover in Nature is but a reflection from our own minds. And

here Buddhism and the New Psychology are in accord, recogrizing §

“Mind ” as an abstraction, rather than an entity, expressing the sum

of mental phenomena, and consequently not the source of the phe-
nomeha which constitute it.

We are thus ied to the conclusion that the religious idea does not R

include recognition of the hyperphysical either in Nature or man,

and that its foundation principles must be sought elsewhere. When ¥

Religion is restricted to the explanation of the soul’s relation to the
Unknowable, or even to.a Divine Personality, it is confined to the indi-
vidual life, and hands over the social life to the rule of instinct. Such
has been the career of Religion in the past, and the chaotic condition
of our social life under the current individualism is its legitimate fruit.
We cannot with Buddha ignore the over-ruling power, nor with Lord
Amberley seek to find it in the shifting sands of metempiricism with-

out fatal results in either case. Religion iz concerned with the guid-§§

ance of our emotional desires toward an ideal ever held paramount

to the desires of self and shining across the pathway of life, the rays §

of which are gathered into a focus by Religion lor the better govern-
ment of conduct. In its inteliectual aspect it mus. offer some expla-
nation of that external order that governs our lives: next, idealize the
instinct for the Beautiful ; and finally realize this instinct in character

—individual and social.  Religion, therefore, consists of three es-Jl
sential elements,—Doctrine, Worship, Government,~—and no cne can iy

be sacrificed or ignored save at the expense of the whole; for to-
gether, as T‘loug‘m Feeling, Action, it constitutes a synthesis whose

province it is to reduce human life to harmony and unity.” Lord A
berley, however, so far from recognizing the possibility of a complete

harmony of kuman rature, wherein “ religion is simply the maturity

I of p}ulosopny, and itself passes out into actmty,” strongly oppOSe
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any synthesis at all, and extols tie anarchical character of a disper-
L sive faith as a blessing.

Consequently we are not surprised at the tinge of sadness pervading
his concluding pages ; yet with pleasure note that everywhere there is
pparent a sincere desire for Truth and 4 profound reverence ff,xr the
ideal, togdther with an unfaltering trust in the future of Humanity, as
the following po-sage illustrates -

«Men have dwelt upon the love of God, because they cculd not satisfy the craving
of nature for the love of th-=ir fellow men. They have locked forward to eternal
happiness in a future life, becaise they couid not find temporary happiness in
this. It is these reflections whi-h point out the way in which the void l=ft by
the removal of the rel.gious affe- tions should hereafter be supplied. The effort
of those who cannot turn for censolation to a fiiend in heaven should be to
strengthen the bonds oi frieadship o1 carth, to widen the range of human sympathy
and to increase its depth.  We should seek that love in one another which we have
hitherto been required to seek in God.  Were we thus permitted to find in our fellow

b creatures that sympathy which so many ncarners, so many sufferers, so many lonely

pearts, have been compelled to only i1 the idea of their Heavenly Father, T hes-
jtate nor to say that the consolatiors of th= new religion weu!d far surpass in their

E strength and their perfection all those that  ere offered by the old.  Towards such

increasing and such deepeniug of the sympa hies of humanity 1 believe that we are
continually tending even now."”

Ve regret the loose and slipshod nanner in which the American

| edition has been apparently hurried through the press. The frequency
- with which typographical errors occur, sifending the eyes by their con-
b stant recurrence, and causing a suspiciion that the scrutiny of a pro.i-
@ reader was dispensed with, is not very -reditable to the publisher.

D. D. L.

; S—Sanrvilyng wissenschaftlicher 7 ortrdge. Von WILHELM FOERSTER.

Perlin. 1876. pp. 197.

e A Collection of Philosophica’ Discourses. By WILHELM FOERSTER.

Berlin.  1876.

Or al! German liter-.ture, it is entirely safe to say, nothing is less |

B known abroad thar the essays in which her great men from time to

time have elected to record such sentiments and observations as are
necessarily excluded from large and more technical treatises. For
the latter are almost always so limited in their purpose, and so exact
in treatmers, that all general thoughts and popular considerations, all

b fancies, pe-sunal preferences, and practical observations, if expressed §




