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“ For always in thine eyes, O Liberty! |
" Shines that high light whereby the world is saved ;
And though thow slay us, we will trust in thee”
Joux Hay.

The Dog and the Wizard: A Fable.

NoTE.—This fable I found in the ‘ Book of E;.o,” B
quaint and curious volume treating of divers topics in a

ANARCHISTS’ AIMS STATED IN RHYME.

‘Written for and published in the Melbourne (A\mmlm) “ Punch,”
as a rejoinder to a caricature in that paper representing the An-
archists’ club of that city as in favor of an immediute and egual
division of property, especially rum and tobacco.

1 say, Mr. Punch, are you rogue or else fool ?
‘Or is’t that you live upon libet?
So slander the Anarchists’ Club as a rule?
For if yow’ve been there,
False witness you bear,
And show small respect for your Bible.

You say that we Anarchists are a rongh lot,
Who'd dispossess every possessor,
You’re aware 'tis the last thing we’d do, are you not?
For to, murder and rob
Is an-old Archist job.
Did you know that betfore ? — Fray confess, sir.

You say we desire to be fed by the State;
’1ts a lie, you old scribe, —tis a lie;
For we seek to abol'sh that engine of hate,
To leave each one free
‘To pursue honesty,
And earn his own victuals or die.

What we seek to remove are the thieves fiom our lands, —
: The curse ef cuan’s life on $his earth, —
The usurers, ¢1i those who empty our lumds,—-
The cute politician,
Who gets a position,
Aud robs us all round from our birth.

You may stickito your money, and rell in your traps, —
1 assure you that we’ve no objection;
But vee all do object to being robbed by you chaps
Wheo grab up the soil,
And live on our toil,
And fleece:us at every election.

We don’t want your drinks nor your ’bacca’for nought;
We dox’t want to live without work;
Nor yet for you drones do we wish to be sport.
But we'd give to each neighbor
The fruits of his labor,
And starve out the paupers who shirk.

Just work for your own, and don’t live on another,
And stick to your carrirge and pub.
Don’'t live on the sweay of the t=w of your brother, —
But set to and labor,
"Twill ploasc ¢.ery neighbor,
Including the Anarchists’ Club.
David A. Andrade.

A LAY OF THE LAND.

Can wrong wil time « right becone — 2 lie with rev’rent age grow
true?
Pillage grow rightful property, no longer tc the plunder'd due ?
Can what I wrest from one, or ten, to my first, tenth descendant be
Transmitted with a better claim than any that exists in me?
Do [ hold that with better right than he who, centuries ago,
‘Or fileh’d it with & cozener's craft, or wrench'd it with a felon’s
blow ?
Jut on the shibboleth of law — of RIGHT of conquest ; lapse, or use,
That saxnctifies a century’s to shield another day’s abuse ! —
. 'That arrogates to aftertime a title to immunity
Because it heretofore can show a record of impunity,
Out on the cob y t pun, to t 1 slaves and tangle
e - {ools
~With :the tain sophistry, chicane, and subterfuge of quirks and
rules j—
‘The fog of fendal villeinage —the darkness of a barb’rons day,
‘Which, had men’s brains avail'd their avms, had ages since béen
‘swopt away.
e scalex m falling t'ast, no more avails the mﬂstm‘q)lu&

'thut wrong is wrong and RiGuT

A I ‘l)ell.‘

liar and many-sided fashion. Feeling that it might in-
terest and edify some, 1 have transcribed it.

On a certain time, in a certain land, a very cunning and
deceitful wizard turned a man into a dog, in order that he
might the more completely become his slave. And the dog,
after the fashion of dogs, served his master very faithfully,
but received little but kicks, cuffs, contemptuous looks, and
the assignment of still harder tasks in retarn.

But it happened that one day, while they were in the
forest, the dog killed game and was about to devour it, be-
ing in great need of food. But his master took it from him,
and, after flaying it and cutting off the meat very carefully,
he threw the dog the bones, saying: * Here, you dull dog,
this is your portion. You have done nothing but stupidly
chase and kill this creature,—and even that yuu could not
have done, if T had not first given you permiesion, — while
1 have had all the labor of dividing it, of keeping you from
wastefnlly devouring it, and of cutting out these bones for
you, to say nothing of the expense of maintaining these great
game preserves upon which your life depends; for, if I did
not maintain them, you would get no game amd would perish
of hunger. Therefore the meat is my just portion. No
dou..t you would enjoy the meat yourself, but you would find
that it would make you sick. Besides, you are such a stupid
dog, you would never know how to dress and cook it; you
would ounly tear it, and waste if, and befoul it with dirt.
Now, therefore, be contented with these bones, like a good
dog, and you will become very sleek and happy.””

And the dog, being very hungry and tired and much be-
fuddled by the sophistry of his master, fell to, and gnawed
very cheerfully at the bones for a while. But, finding that
they in no wise satisfied the pangs of his hunger, he arose,
and chased the wizard, and snatched the meat from him.
Then the wizard was very wroth, and pursued the dog, up-
braiding him harshly, ealling him an ““ ungrateful dog”’ and
a ‘“thievish dog.” But the dog growled savagely, and re-
plied: ‘“You neither made this forest, nor its game; they
are no more yours than mine. But I having canght and
killed this meat, it is mine, for I have earned it. You have
done nothing but frighten and wheedle me out of it. There-
.ore you are a thief and a liar, and, if you do not depart from
me, I will set my teeth in you.” And the wizard, perceiv-
ing that the dog’s eyes were now opened, and that he was
really stronger than he, was sore afraid, and departed, com-
plaining bitterly. And the dog ate freely of this meat which
he had earned and recovered, and lo ! —he became a man
again, beautiful, and happier than ever before.

MORAL.

There seems to be no moral given with this fable, and in-
deed it appears somewhat obscure. I do not see but every
reader must search Jor it himself. Some wiseacres have in-
deed surmised that the wizard’s name was Capitalism and
the dog’s Proletariat, that the bones were Wages and the
meat Produce. Bui ciis is a mere matter of conjecture,
Howbeit, I cannot divest inyself of a suspicion that the alle-
gory is in some wise prophetic, and refers to things future as
well as past and present. J. Wum. Lrovp.

Another Plea for the Plumb-Line.
{London Commonweal.]

Though we admit that it is good that partial changes should
take place, since they cannot be final, or the condition of
things they bring about be long enduring, what have we to
do with helping thom on, save by steadily enunciating our
principles?

Can we pretend to push forward some measure which we
know is impracticable or useless, loudly erying out on practi-
cality meanwhile? Can we who preach the downfall of hy-
pocrisy make friends with the compromise which we despise ?
Can we who proach freedom fetter our souls from the oytset
by cowardly acquiescence with a majority which we know is
wrong? A thousand times no!

Again, we are but a few, as all those who stand by princi-
ples must be until inevitable necessity forces the world to

practise those principles. We are few, and bave our own
workto do, which no one but ‘ourselves can du, aud every
atom of intelligence and energy that ‘there is amongst us will
be needed for that work; if we use that energy and intelli-
gence for doing work which can be done just as well by men
who are hered with no principles, we waste it; rad we
had then better confess ourselves beaten, and hand over our
work to others who understand better what a party of prin-
ciple means. Whatever of good may go with the stumbling,
compromising kind of Socialism, let it be dor: at least by
those who must do it; do not lei us do their vork as well as
our own. We must wait and they must act; let us ar least
not confuse our ideas of what we are waitig for by patting
a false issue before ourselves.

A Compliment from an Enemy.

Maxime Du Camp is a reactionist of the most hopeless sort,
and how he ever happened to write the following words passes
my comprehension; but I find them in *‘Le Révolté” cred-
ited to him, and deem them well worth reprinting hére.

Is it possible that this old Zydre of Anarchy, after being
crushed to the earth in literature, painting, and sculpture, is
not dead yet? I do not know, but it seems to me that it has
never been understoo:l. It is ugly, I admit with all my
heart; but may not its ugliness be a mask? Let us tear it
off boldly, and behind it we shall find perhaps the pale, ec-
static, and dreamny visage of that perennial young man called
progress! Alas! was not Galileo an Anarchist? Society
somewhat resembles a woman: some day she loses her shape,
her countenance changes, her health gives way; she feels
great pains within her; she cries, she prays, she despairs;
she calls everybody to witness her sufferings; she believes
that she is going to die; and suddenly she brings into the
world a crying child who m~"gs her proud, and who perhaps
at some future day will save humanity.

A Frank Confession.
[Kansas City Journal.]

The phiosophy of majorities is not always realized. Napo-
lecn said that he always found providence on the side of the -
heaviest battalions, and this is but another way of saying
that a score of men can conquer ten men. So, if people re-
sort to force to secure an end, the mathematics of force de-
clares that, all things being equal, the most numerous army
conquers. As in human goverument, even in this advanced
age, civil authority rests on the last analysis of power,—
physical force, —we have adopted the ballot instead of the
bayonet as the means of ascertaining which side the force lies
on. And we submit to this fact, vwhen known, because to re-
sist would only.bring us to the same necessity after the de-
structive pros of force.

A Protest from Australia.

At a recont meeting of the Melbourne Anarchists’ Club the
following resolution was adopted for transmission to the gov-
ernor of Illinois:

‘This meeting, convened by the Melbonrne Anarchists’ Club,
while not endorsing all the principles and methods of social
reform advocated by the Anarchists now under sentence in
Chicago, expresses its warmest sympathy with them in their
present unfortunate position, and strongly condemns the ty-
ranny of those in authority, who have so persistently endea-
voreid to effect what we hold to be nothing short of a legal
murder, in order to ultimately achieve the end of stifling
freedom. .

Objectionable Tenants.
{L’Intransigeant.]

A young couple appears to rent a suite.

The jauitor shows them the rooms; the visitors seem
delighted.

Suddenly the janitor approaches them, and says discreetly:

** Monsieur and Madame are not married for good 9

““Oh, yes, we are.”’

‘“Ah! then I rogret to tell Monsieur that it is of no use to
talk: the landlord distikes to have scenes made in his house.””
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THE SCIENCE OF SOCIETY.

Hy STHPHEN PHEHARIL, ANODREWS.

PART SECOND.
COST THE LIMIT OF PRICE:

A Beientific Measure of Honesty in Trade as One of the Fundamental Frinciples in
the Solution of the Social Problem.
Continved from No, 9.

98, The mere reading of this programme will suggest the immensity of the
scope to which the subject extends. In the present volume I have selected a single
principle, — the third among those above named,—and shall adhere to a pretty
thorough exposition of it, rather than overload the mind of the reader by bringing
into view the whole of a system, covering all possible Luman relations. A few
minds may, {rom the mere statement of these principles, begin to perceive the
rounded outlines of what is, as I do not hesitate to aflirm, the most complete scien-
tific statzment of the problem of human society, and of the tundamental principles
of soci  science, which has ever been presented to the world. Most, however, will
har~"y begin to understand the universal and all-pervading potenc; of these few
simple principles, until they find them elaborately displayed and elucidated. At
present I must take the broad license of asserting that they are UNIVERSAL PRIN-
cIPLES, and referring the reader, for what T mean by a universal principle, to what
1 have to say of the one which I have selected for a particular explanation,—
“Cost THE L1M1T OF PRICE.”

29, As a mere hint, however, in relation to the others, let us take the last,
“ ADAPTATION OF THE SuppLY To THE DEMAND.” This seems to be a formula
relating merely, as, in fact, it does relate mainly, to ordinary commerce, —trade, —
comumerce in the minor sense. In that sense, it expresses an immense want of
civilized society, —nothing less, as Carlyle has it, than a knowledge of the way of
getting the supernumerary shirts into contact with the backs of the men who have
none. But this same principle introduced into the parlor becomes likewise the
regulator of politeness and good manners, and pertains therefore to commerce in
the major sense as well. I am, for example, overflowing with immoderate zeal for
+he principles which T am now discussing. I broach them on every occasion. I
seize every man by the button-hole, and inflict on him a lecture on the beauties of
Equitable Commerce; in fine, T make myself a universal bore, as every reformer is
like to be more or less. But at the moment some urbane and conservative old
gentleman politely observes to me, “Sir, I perceive one of your principles is, ‘The
Adaptation of the Supply to the Demand.’” T take the hint immediately. My
mouth is closed. I perceive that my lecture is not wanted, —that he does not care
to interest himself in the subject. There is no demand, and I stop the supply.

But you are ready to say, Would not the same hint given in some other form
stop the impertinence of over-zealous advocacy in any case? Let those answer who
have been bored. But suppose it did, could 1t be done so gracefully, in any way,
as by referving the offender to one of the very principles he is advocating, or which
he professes? Again: grant that it have the effect to stop that annoyance, the
hint itself is taken as an offence, and the offended man, instead of continuing the
conversation ipon sonie other subject that might be agreeable, goes off in a huff,
and most probably you have made him an enemy for life. But, in my case, it will
not even be necessary for the conservative old gentlc nan to remind me,—1 shall
at once recollect that another of my principles is, “THE SOVEREIGNTY OF THE IN-
pivipuar.”  One of the highest exercises of that sovereignty is the choice of the
subjects about which one will converse and upon which he will bestow his tizae;
hence I recognize cordially his right to exclude my subject, and immediately,
gracefully, and good-humoredly I glide off upon some other topic. Then, by a law
of the human mind, which it is extremely important to understand, and practically
to observe, if it be possible that there should ever arise a demand with him to hear
any thing about that subject, my uniform deference for even his prejudices will
hasten the time. Indeed, all conservative old gentlemen, who hate reform of all
sorts as they do ratsbane, would do well to make themselves at once familiar with
these principles, and to disseminate them as the means of defending themselves.
Do you begin to perceive that such a mere tradesman-like formela, at first blush,
as “THE ADAPTATION OF THE SUPPLY To THE DPEMAND,” becomes one of the high-
st regulators of good manners, — a part of the ethics of conversation,—of the “ Equi-
table Commerce” of gentlemaniy intercourse,—as well as what it seems to be, an
important element of trade: and do you catch a glimpse of what T mean, when I
say that it is a universal principle of commerce in the major sense?

30. The doctrine of INpIVIDUALITY 8 equally universal. 1 have only to say
here that it means the next thing to every thing, when you come to its applications.
It means, as applied to persons, that every human being has a diskinct character
or individuality of his own, so that any attempt to classify him with others, or to
measure him by others, is a breach of M natural liberty; and, as applied to facts,
that no two cases ever occurred precisely similar, and hence that no arbitrary
general rule can possibly be applied to cases not yet arisen. It follows, therefore,

that all laws, systems, and constitutions whatscever must yield to the individual,
or else that liberty must be infringed; or, in cther words, that the Individual is
above Institutions, and that no social system can Jlaim to be the true one, which re-
quires for its harmonious cperation that the Individual shall be subjected to the
sysiam, or to any institutions whatsoever.

We are taught by it that all combinations of interest whatsoever are limitations

bank notes now hold to the present false and dishonest system, The subject of
equitable money will be treated of more at large in the subseq]ueut'chupt{%rﬁ, and
does not require any further explanation at this point. As such a circulating me-
dium is one of the necessary conditions of working out the true societary results,
it is classed with principles, along with the means of the solution. (69, 245.)

33, It is claimed that within the circle of these five principles or eflicient powers
is found every condition of the complete development of a true sociul order, or, in
other words, a full and perfect solution of the social problem stated above. Is that
statement of the problem sufficiently comprehensive? Does it include, either di-
rectly or consequentially, all which has ever been aimed at by social reformers ol
any school, and ail which is requisite to the full harmony and beauty of human re-
lations? If that be so, and if the assumption just stated be made good, both by
exposition and practical results, then have we at length a theory of society strictly
entitled to the appellation of a Science, —a movement, precise, definite, and conse-
quential, adequate, on the one hand, to meet the demands of the most exacting
intellect, and sufficiently beneficent, on the other, to gratify the desires of the most
expansive philanthropy, while in its remoter results it promises to satiate the re-
fined cravings of the most fastidious taste.

34.  This volume treats professedl{r upon the C'ost Principle. Still each of the
principles above stated will necessarily be referred to from time to time. It will

rhaps be well, therefore, that the particular discussion of the principle which T
\ave selected for present consideration should be prefaced by a brief statement of
the interrelations and mutual dependence of these several principles upon each
other.

Tt is especially appropriate that something should be shown which will bridge
over the seeming gap between so metaphysical a statement as that of the Sover-
eignty of the Individual, as set forth in the preceding N umber, and the merely .
commercial consideration of an appropriate limit of price. An integral view of the
connections of the different parts of this system of principles can only be a final
result of 2 thorough familiarity with their detailed applications and practical ef-
fects. At the same time the fuct that they are connected and mutually dependent
will appear upon slight examination. For the rest, I must take the license to as-
sert, with great emphasis, the existence of so intimate a relation between them
that, if any one of them is omitted, it is totally impossible to work out the pro-
posed results. The others will remain true, but any one of them, or any four of
them, are wholly inadequate to the solution. This connection may be established
by beginning alriost indifferently at any point in the circle. Let us assume, as a
starting point, THE ADAPTATION OF THE SUPPLY T0 THE DEMAND.

35. By ADAPTATION OF SUPPLY T0 DEMAND is meant a sufficiency of any variety
of product, present al every time and place, to meet the want for that particular product
which may be felt at the same time nd place. It is wholly from the defect of such ar-
rangements, In the existing cown ercial system, as would secure such an adaptation
of supply to demand, that society is afflicted with periodical famine or scarcity, or,
on the other hand, with gluts of the market, and consequent sacrifice and general
bankruptey, and, far more important than all, because more continuous, with what
is called an excess of labor in the various labor markets of the world, by which
thousands of men and wonen able to work and willing to work are deprived of the
opportunity to do so. There is no reason in the nature of the case wiry there
should not be as accurate a knowledge in the community of tlie statistics of supply
and demand as there is of the rise and fall of the tides, nor why that knowledge
should not be applied to secure a minute, accurate, and punctual distribution of
products over the face of the earth, according to the wants of various countries,
neighborhoods, and individuals. T'he supposed excess of labor is no more an excess
than congestion is an excess of blood in the human spstem. The scarcity of the circu-
lating mediun: which is now in use, and which is requisite for the interchange of
commodities, is regarded by those who have studied this subject profoundly as the
principal difficulty in the way of such an adjustment, but that scarcity itself is
only a specific form and instance of the general want of adaptaion of supply to
demand, which extends far beyond all questions of currency, —the supply of circu-
lating medium being unequal to the demand for it, owing to the expensiveness of
the substances selected for such medium, and their consequent total unfitness for
the pur{rose.

36. It follows from what has been said that appropriate arrangements for the
| adaptation of supply to demand are a sine quii non of a true social order. But the

existence of such arrangements is an impossibility in the midst of the prevalence
of speculaticn. But speculation has always existed, and is inherent in the present
commercial system, and consequently no adequate adjustment of supply to demand
has ever been had, or can ever be had, while that system remains in operation. It
is the business of speculation, and hence of the whole mercantile profession, to
confuse and becloud the knowledge of the community upon this very vital point of
their interests, and to derange such natural adjustment as might otherwise grow
up, even in the absence of full knowledge on the subject,—to create the belief that
there is excess or deficiency when there is none, and to cause such excess or defi-
ciency in fact when there would otherwise be none, in order to buy cheap and sell
dear.” Speculation is not only the vital element of the existing system of Commerce,
but it will always exist upon any basis of exchange short of the Cost Principle. The
Cost Principle extinguishes speculation, as will be shown in the sequel. Herein,
i t};gg, is the connection. between these two of the five conditions of social order.

58.
) 37.) Let us return now to THE SOVEREIGNTY oF THE INDIVIDUAL. This has
been shown in the previous work to be also a sine qud non of true human relations.
The Sovereignty of the Individual, which is merely the complete enjoyment of

rsonal liberty, the unimpeded pursuit by every individual, of his own happiness
in his own way, and the development of his own inherent selfhood, is, in fact, the

upon the exereise of the individuality of the parties, or restrictions upon natural | apex, or culminating point, of the true harmony of society. It was also demou-

liberty. Hence also, by Individuality, the true practical movement begins with a

strated that this Sovereignty cannot possibly be indulged, without continual

coniplete disintegration of all amalgamated interests, such as partnerships, in a | encroachments upon the equal Sovereignty of others, in any other mode than by a
wauner peculiar to itself. Hence, again, to the casual observer, this movement comglete disintegration of interests,—a total abandonment of every species of

seems to be in exact antagonism to Associaticn, and the views of Socialism of all | com

ined or amalgamated ownership, or administration of property. Individual-

the various schools. A more thorough acquaintance with the subject will show, itfy of Character teaches, in this manner, that, in order to the harmonious exercise
o

however, that this individualizing of all interests is the analysis of society, prelimi-

the Sovereignty of the Individual, a disconnection of interests must be had,

nary to_association as the synthesis,—as mnuch association as is demanded by the | which is in turn nothing else than another application of the same all-pervading
eronomies, being a growth of that codperation of interests—not combination or | principle of Individuality. Such, then, is the intimate connection between Indivi-

amalgamation — which results from the operation of the Cost Principle. (3, 37.)
31. THE SOVEREIGNTY OF rHE INDIVIDUAL grows out of the more fundamen

duality and the Sovereignty of the Individual. (3, 30.?
| 88,  But again: what is to be the consequence of this general individualization

tal principle of INDIVIDUALITY, as stated in No. 1. of this series. A special occa- | of interests? Such is, to a very great extent, the order of the actual condition of
sion called for that treatise, and limited it to a particular application. The ownership and administration in our existing society, which is, nevertheless, re-
extensive nature of the subject in its numerous ramifications will demand a sepa- i\let/e with social evils. Indeed, hitherto those evils have been attributed, by Social

rate work upon Tndividuality and the Sovereignty of the Individual, which, while

Reformers, to the prevalent individualization of interests among men, more than

they are distinguishable as prineiples, stand, nevertheless, closely related to each | to any other cause. Hence they have made war upon it, and proposed combined

other.
32,

prinei

or amalgamated interests, or extensive partnership arrangeme.ts, as the only pos-

A CirRcULATING MEDIUM FOUNDED ON THE COST OF LABOR is, perhaps, | sible meaus of securing attractive industry, and codperation, and economy in the
not 8o Frgperly a principle as an indispensable instrement for carrying the Cost production and uses of wealth. We now assert that, in order to secure what is
e into practical operation. It is a monetary system, holding to the true or | more important than all else, the possibility of the free exercise of Individual Sov-

equitable system of Commerce a relation quite sitnilas to that which specie and ' ereignty, an indispensable condition is a still greater amount than now exists of
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Individuality, or diseonnection in the property relations of men.  We aflirm that
nearly all that there is good in existing society results from that element. What
then follows? Do we abandon the hi(.,fi\ aims of other Socialists in other respects?
Is all thought of cooperation and the economies surrendered by us? Clearly they
ure, unless some new and hitherto undiscovered element is brought in.  To wo back
from the present field of effort of the Social Reformers to so much of Individual-
ity as can exist in the present order of society, and stop at that alone, is evidently
to return to the present social disorder, in which it iy sufliciently demonstrated by
experieuce that the exercise of the Sovereignty of the Individual— the point we
aith to secure—is itself just as hnpossible as the other conditions desired. But
why is it impossible?  For the reason that Individuality of interests, upon which
that exercise rests, is itself only partially possible in a social state in which there
is & general denial of equity in the distribution of wealth,— equity being what the
Cost Principle alone can supply. If the woman, or the youth under age, is denied
the means of acjuiring an independent subsistence, by the fact that they receive
less than equivalents for their industry, they are necessarily thrown into a state of
dependence upon others. The exercise of their own Sovereignty, then, is obviously
an impossibility for them. There are thousands of women, for example, in the
higher ranks of society, who never felt the luxury in their lives of spending a shil-
ling that they knew to be actually their own, and never applied to their fathers or
husbands for money without the degrading sense of beggary. On the other hand,
the husbands and fathers are involved, by the same false pecuniary relations, in'an
unnecessary and harassing responsibility for the conduect and expenditure of every
wmember of their {families, which is equally destructive of their own freedom, or
the exercise of their own Sovereignty over themselves. It is the same in the exist-
ing relations of the poor and the rich, the hireling and the employer, the master
and the slave, and in nearly all the ten thousand ramified connections of mar in
existing society. By refusing equity in the distribution of wealth; by reducing
the earnings of women, and youths, and hired men, and slaves below equivalents;
by thus grasping power over others, through the medium ot an undue absorption
o%’ the products of their industry, —the members of community are brought into
the relation of oppressors and oppressed, and both are togeiher and alike involved
in a common destiny of mutual restrictions, espionage, suspicions, heartburnings,
open destructive collisions, and secret hostility, and each is thereby shorn of the
possibility of exercising his prerogative of sovereign control 6ver his own actione,

30,  Government of all sorts is adverse to freedom. It destroys ti: ireedom of
the subject, directly, by virtue of the fact that he is u subject; and destroys eyually
the freedom of the governor, indirectly, by devolving on him the necessiiy of over-
looking and attempting, hopelessly, to regulate ‘he conduct of others,—a task
never yet accomplished, and the attempt at which is sufficiently harassing to wear
the'life out of the most zealous advocate of order. With the greator development
of the individuals to be governed the task becomes | roporticnally the more one-
rous, until, in our day, the business of governing grows vulgar from its excessive
laboriousess..

40. All combinations of interest imply and involve the necessity of government,
because nature demands and will have an individual Jead. The denial of equity
jmplies and involves the necessity of combinations of interest, by throwing one
part of the community into a state of dependence upon the other, authorizing mu-
tual supervision and criticism, and creating mutual restriction and hostility.

41. A man of wealth is said, among us, to be a “man in independent circum-
stances”; but in truth the man of wealth of our day has not begun to conceive
the genuine luxury of perfect freedom,—a freedom which, by immutable laws,
can never be realized otherwise than by a prior performance of exact justice.

42. The principles here asserted are universal. The same causes that are up-
heaving the throues of Europe are disturbing the domestic tranquillity of thousands
of families among us. Red Republicanism in France, African Slavery in America,
and the mooted question of the rights of women are one and the same problem.
It is the sole question of human liberty, or the Sovereignty of the Individual; and
the sole basis upon which the exercise of that Sovereignty can rest is Equity,—
the rendering to each of that which is his. T'2e Cost Principle furnishes the law of
that rendering. ‘That, and that alone, administers Equity. Hence it placesall ina
coundition of independence. It dissolves the relation of protectors and protected
by rendering protection unnecessary. It takes away the necessity resulting from
dependence for combinations of interest and government, and hence for mutual
responsibility for, and interference with, each other’s deportment, by devolving the
Cost, or disagreeable effects, of the conduct of each upon himself, —submitting him
to the government of natural consequences, —the only legitimmate government. In
fine, the Cost Principle in ¢)eration renders possible, harmless, and purely bene-
ficent the universal exercise of Individual Sovereignty.

43.  Hence it follows that the Cost Principle underlies Individuality, or the dis-
connection of interests, in the same manner as Individuality itself underlies and
sustains the Sovercignty of the Iidividual. Hence, again, the Cost Principle is the
hasis principle or foundation upon which the whole fabrie of social harmony rests,
as the Sovereignty of the Individual is, as has been said, the apex, or culminating
point of the same fabric, —the end and purpose of a true social order. Herein,
then, is their intimate and necessary relation to each other.

To be continued.
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Pastoral peoples likewise can make nc great use of slaves, and, living almost ex-
clusively on the milk and flesh of their flocks, they could not maintain a great
number. They seek, moreover, the plains, broad spaces, the immense prairies, ca-
pable of supporting their flocks. Far from seeking other tribes, like the hunting
peoples, they avoid them; war, consequently, is not frequent among them, and no
war, no slaves. When cne pasturage is destroyed, they go in search of anotlier;
vagabonds on the earth, they observe only the changes of temperature and climate,
seeking water first of all, and have no other guides in their periodical transmigra-
tions than the stars in the sky. They were the first founders of astronomical
science and of star worship. The })atriarchalism, the natural and traditional authox-
ity of the fathers of families, of the ancients, is already strongly developed in their
bosomn, but it is still only a matter of custom, It does not become a right, founded
on Jand and hereditary property and consecrated by religion, as wjth the agricnl-
tural nationz. Pastoral peoples remain p ble so long as they find pasturage

sufficient for their flocks; but at last there comes a time when many nomadic
tribes encounter each other, and the plain becomes too small for all.  Then, urged
on always by this supreme and inevitable law of the struggle for life, they stain
the plain with the blood of their battles and are transformed into warlike peoples,
after which, mingling in a single mass, too numerous henceforth to find its food
on the plains, they fall upon agrieultural countries, which they conquer, and fore-
ing into submission to their yoke, like slaves, peaceful populations devoted to agri-
culture, they found States. )

Such was the natural and real process by which the first States in history were
founded, without auny intervention of legislators or divine prophets.

The brutal fact of brigandige, conquest, and slavery, the material and real base
of all States, past and present, has alv.ays preceded the idealization of this fact by
some sort of religion and legislation.  First the conqueror, the fortunate brigand,
the hero of history, founds the new State; then, and often directly with him, come
priests, prophets, and legislators at the same time, who conseerate in the name of
their God, and establish as legal foundations, the very consequences of this accom-
plished fact.

The following is a universal rule, demonstrated by the history af all religions:

No new religion has ever been able to interrupt the natural-and inevitable development
of social facts, nor even to turn it aside from the path traced for it by the combination of
real forces, whether natural or social. Often religious beliefs have served as a symbol for
néscent forces at the very moment when these forces were ahout to accomplish new facts:
but they have always been the symptoms or prognostics, never the real canses, of these facts.
As for these causes, we must seek them in the ascending development of economic wants
and the organized and active forces of society, not ideal, but real; the ideal always being
only the more or less faithiul expression, the last resultant, as it were, whether positive or
n. yative, of the strnggle of these forces in society.

‘Yhis idea, so true, announced and developed mwore than twenty years ago prin-
cipelly by Karl Marx, is necessarily combatted by Mazzini, who, a logical idealist,
imagines that in the history of humanity, as well as in the development of the
properly material world, ideas, first causes, and successive manifestations of the
Divine Being, precede and create facts.

* Religions govern che world,” he says. ¢ When the men of India believed that they were
born, some of the head, others of the arms, and still others of the feet of Brahma, their God,
they regulated society, in conformity with this division, in castes, by assigning to the first,
herediiarily, intellectual work, to the second a military status, and to the iast servile tasks;
and they condemned themselves thereby to an immobilitg' which still continues and which
will continue as long as the faith in this principle lasts.”

Mazzini is so mach of au idealist that he does nel perceive that, in citing the
religion of the Brahmins as an example, he provus just the contrary of what he
wished to demonstrate, unless he is willing to admit this absurd supposition, that
an entire people, at first free, was able to submit itself voluntarily to the most griev-
ous and abject slavery, simply because priests had come to tell them and had sue-
ceeded in convincing them that they were formed of the feet of Brahmal The
establishment of castes in the East India having been, according to Mazzini, only
the consequence of the revelation of this religious doctrine, must he not conclude
that, before it had been revealed, there did not exist this hereditary inequality in
the Indies? What follows, then? That a people comparatively free and composed
of citizens living in equality has freefy consented to descend so low, to become a
people of parias, with no other reason for so doing than a new religious propa-
ganda. But would not that be a miracle? I can assure Mazzini that, if he would
take the pains to prove to us its historical authenticity, this miracle would alone suf-
fice to convert us once for all to all the religious absurdities. Why does he not at
least try to explain the possibility of it? That in itself would be an immense vic-
tory for his faith against this poor human reason which he maltreats horribly in all
his writings.

To explain so surprising a fact, one must suppose:

Either that the people of the Indies naturally love slavery, that they seek misery,
tortures, and shame, as others seek liberty, riches, joys, and honor. But such'a
people is simply an impossibility, for we see that everything which lives, not only
nmen, but the Jowest, the smallest animal on this earth, rebels instinetively and
just as far as it can, against every attempt to deprive it of its independence, — that
18, of the conditions of its existence and of its natural development;

Or else that Brahma, the incarnation of Mazzini’s eternal Divinity at that epach
of history and in that country, himself descended in person, invested with his over-
whelming power, from his heaven, to impose this hard slavery upon the peoples of
the Indies. But Mazzini, while professing a fanatical faith in and an ardent wor-
ship for his God, refuses him the pleasure and the right of revealing himself di-
rectly, of showing himeself personally on the earth.

1f the Brahmins had at least promised the Indian people exernal happiness in
return for temporary privations, sufferings, and slavery, as the Christian priests
still do today when they come to preach submission and resignation to the prole-
tariat of Kurope. But no; the Brahmins have been, in this respect at least, much
more honest than our priests; they demand all and promise nothing. Tn their re-
ligion there is neither deliverance nor salvation for the parias, either in this world
or the other; for them there is only eternal slavery.

There remains, therefore, only one supposition : this is that the priests of Brahmur,
his revezlers, his prophets, had been endowed by him with such eloguence and such
sreat povers ul persuasion that, without recourse to supernaturai mearx, to miv -
cles, —since Mazzini himself denies the possibility of this sort of miracle:.,—w'th-
out reconrse even to force, that last and powerful argument of all hisio:ical
religions, — by the sole power of their diviuely inspired propaganda, the;s were able
to convert the masses and subject them to this eternal slavery. ’

They came to say to tree men, who only the day before had been mcve or less
their equals: “ Wretches! prostrate yourselves! and know that, having cowe frean
the foot and perhaps from a still baser part of the body of Brahma, you must serve
us eternally as slaves, because we came, some from his head, others trom his
arm!”  And the millions of free Hindoos, suddenly converted by this divine elo-
quence, flung themselves on the ground, crying with one voice: «Yes, we are
wretches, parias, and we will serve you as slaves!™

Of all the suppositions which Mazzini's singular theory imposes on us this is the
least absurd, and yet it is'so absurd that our good sense, sustained by all we know
of the nature and habitual practice of men, revolts. We can conceive that men to
whom these same revealers of the religion of Brahma had said, to some: “You
must be the supreme arbiters of nature because you come from the head of
Brahma,” and to otherz: “You are free and strong, and you must command be-
cause you come from his arm,” would have responded in unison: “Yes, you are a
thousand times right, and may Brahma be greatly blessed!  We wili direct an- we
will command, and the vile rabbl- <iiall work for us, obey us, and serve us!”™ We
can conceive this, because man is enerally disposed to believe in what it is for his

Continued on page 8,
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